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1. Early Albanian literature and the alphabet problem

Albanias nationa culture came into being at the crossroads of three great civilizations:
that of Latin Catholicism from the West, that of Byzantine Greek Orthodoxy from the south, and
that of Idam imported by the Ottoman Turks, who had invaded the country in the late 14th
century and who ruled it until the declaration of independence in 1912. Early writing in this tiny
Balkan country, very much a product of these three extremely diverse cultures, was as a result a
hybrid creation.

The most spectacular achievements of early Albanian literature were produced in the
sixteenth and seventeenth centuries under the aegis of the Catholic Church. Primary among them
are the so-called Missal (1555) of Gjon Buzuku, the first Albanian-language book, published no
doubt in Venice; an Albanian trandation of Jacob Ledesmas Christian Doctrine (1592) by the
Sicilian Arbéresh cleric Leké Matrénga or Luca Matranga (1567-1619); the religious prose and
verse of Pjetér Budi (1566-1622), including an Albanian trandation of St. Robert Bellarmine's
Christian Doctrine (1618), the Rituale Romanum (1621) and the Speculum Confessionis (1621),
adapted from the Specchio di Confessione of Emerio de Bonis; the Latin-Albanian dictionary
(1635) of Frang Bardhi or Franciscus Blanchus (1606-1643); and, last but certainly not least, the
Cuneus prophetarum (1685), an astounding work of original Albanian prose by Pjeté Bogdani or
Pietro Bogdano (ca. 1630-1689). With the death of Bogdani, however, this current of Albanian
literature withered and expired quite suddenly. Catholic resistance to Islam had dl but collapsed.

With the conversion of much of the Albanian population to Idam after the incorporation
of the country into the Ottoman Empire, a new Albanian literature came into being in Arabic
script'. The verse of the so-called Albanian Bejtexhinj is of thoroughly Oriental inspiration and
is so pervaded with Arabic and Turkish vocabulary that it makes extremely difficult reading for
most people today, even when transcribed into the Latin alphabet. The earliest datable Albanian
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poem in Arabic script is a hymn to coffee (1725) by one Mugi Zade. Among the foremost literary
representatives of this 'Aljamiado’ culture are Nezim Frakulla (ca. 1680-1760) and Sulgman
Naibi (d. 1771).

With the exception of these Bejtexhinj and of some Italo-Albanian writers of talent,
among whom the Sicilian Nicola Chetta (17407-1803), author of the first Albanian sonnet
(2777), and Giulio Variboba (1724-1788) from San Giorgio Albanese in Cosenza, author of the
4717-line 'Life of the Virgin Mary' (1762), the eighteenth century proved to be a period of virtual
stagnation in Albanian writing. It was only with the rise of the nationalist movement in the
second haf of the nineteenth century that literature in Albanian began to flourish once again.

Though the Albanians had, and till have a remarkable folk culture and a wealth of oral
literature, their being at the crossroads of these three cultures and the respective political forces
which introduced them, long proved to be an impediment to the development and advancement
of written literature. These cultures introduced a whole gamut of literary influences into Albania,
but they aso split the Albanian people into three different worlds.

Among the many literary problems which had to be tackled by Albanian intellectuals and
which was not satisfactorily solved until the twentieth century, was reaching a consensus on a
common aphabet for the Albanian language”. Albanian Catholics, centred primarily in the
mountainous north of the country, used the Latin aphabet which proved most suitable for
printing. Orthodox Albanians in the south used the Greek aphabet in which a modest number of
works were written®. Moslems of course regarded the Arabic alphabet, that of the Holy Koran, as
the only viable dternative for a vernacular literature. Usage of any of these three aphabets
implied a clear identification with the foreign culture and religion from which it derived, an
identification which was unacceptable to Albanians of the other faiths.

With no cultural consensus on an aphabet, no nationa literature could arise. The
stagnation of Albanian literature in the eighteenth century derives, in part at least, from this
problem. The aphabet dilemma continued to plague Albanian intellectuas wel into the
twentieth century.

From the very first attempts to put the Albanian language to writing, clerics and
intellectuals were very much aware that dl the writing systems at their disposal were foreign.
They also knew that the neighbouring peoples were in possession of distinct writing systems
which had helped their respective cultures and literatures to advance more quickly. The Greeks
had always had a distinct aphabet for their language and the Balkan Slavs had developed their
own writing systems. Glagolitic and then Cyrillic, which first flourished at Ohrid, less than one
hundred kilometers from Elbasan. The Turkish occupants had aso introduced a distinct, new
alphabet which they had themselves borrowed from their Arabic and Persian neighbours.

It was most certainly the wish of many Albanian intellectuals for their people to have a

2 On the history of Albanian alphabets, cf. Rrota 1936, Skendi 1960, Janura 1969, Hoxha
1986, and Osmani 1987.
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distinct writing system of their own, and it can come as no coincidence that the need to invent an
original Albanian alphabet was felt most urgently in centra Albania. The vascillating frontier
between the Roman West and the Byzantine East, i.e. the cultural and linguistic border between
Latin and Greek, was to be found over the centuries quite often somewhere in central Albania. A
Catholic cleric from the northern highlands would perhaps not have questioned the necessity of
writing Albanian in Latin script and an Orthodox priest from the extreme south would have
written in Greek script as a matter of course. The central Albanians were logicadly more
disoriented in view of the constant fluctuation of the cultural and political border. The imposition
of Idam only made things more confusing. It brought a solution to the alphabet question only to
those who accepted the tenets of the Modem faith.

It is therefore from the central Albanian Christians that one would expect the first
attempts at the creation of an origina Albanian alphabet, and it was indeed by them that the first
origind aphabets were created in the period 1750 to 1850. The earliest of these origind
alphabets, and at the same time the best adapted of them al, was that created for the so-caled
Elbasan Gospel Manuscript.

2. The oldest ariginal Albanian alphabet and the Elbasan Gospal Manuscript (1761).

The Elbasan Gospel Manuscript, known in Albanian for want of a better term as the
Anonimi i Elbasanit (The Anonymous of Elbasan), is a tiny and quite unique manuscript now
preserved at the State Archives in Tirané which evinces a revolutionary attempt to solve the
alphabet dilemma. This 10 x 7 cm. manuscript of historic significance, consisting of 30
unnumbered brown folios, records the earliest-known Albanian-language text in an origind
alphabet. With the exception of the short fifteenth-century Easter Gospel or Pericope”, it is the
oldest work of Albanian Orthodox literature and the oldest Orthodox Bible trandlation of dl.

The 59 pages of hiblica texts contained in the Elbasan Gospel Manuscript, a total of
6,113 word, were written in an alphabet of forty letters. Thirty-five letters recur normally in the
text and five letters can be considered rare or secondary. Though there is a distinctly Greek
flavour to some of the characters and a possibly Slavic flavour to others, most of the letters in
this a;|50habet would seem to be new creations, uninfluenced by neighbouring languages and
scripts’.

* The Easter Gospel or Pericope is a late-fifteenth century Albanian text consisting of
fifteen lines in Greek script trandated from the Gospel of St. Matthew (27: 62-66). It was
discovered by the Greek historian Spyridon Lampros  (1851-1919) in 1906 in a Greek
manuscript at the Ambrosian Library in Milan (Codex 133, f. 63). cf. Lampros 1906 and Borgia
1930.

® Shuteriqi 1949, p. 38 and Domi 1965, p. 272, insist, however, on seeing a strong Slavic
influence in the creation of this alphabet, a fact which they attribute to the dependence until 1767
of the Orthodox Church in Albania upon the Bulgarian Patriarch of Ohrid. In 1767, Ohrid was
taken over directly by the Greek Patriarch of Constantinople.



The aphabet of the Elbasan Gospel Manuscript is quite well suited to the Albanian
language. Indeed, on the whole, one might regard it as better suited than the present-day
Albanian alphabet, based on a Latin model. The Elbasan alphabet utilizes one character per
phoneme, with the exception of n for which there are two characters and g for which there are
three characters (two of which being restricted to specific Greek loanwords). The distinction
between Albanian r and rr and between | an |l is created by a dot over the character. A dot over a
d creates an nd. A spiritus lenis plus acute above the line, as in Greek, seems to be utilized on a
sporadic basis to indicate word or phrase stress. On the whole, the writing system utilized in the
Elbasan Gospel Manuscript is clear, reatively precise, and appears to be well thought out by its
inventor.

3. Other original Albanian alphabets (1761-1844)

The aphabet of the Elbasan Gospel Manuscript [1] is not the only original Albanian
alphabet to have come into being in central and southern Albania from the second half of the
eighteenth century on. Indeed we have information about a total of seven originad Albanian
alphabets in this period.

On the front page of the Elbasan Gospel Manuscript itself is a drawing and about a
dozen words, perhaps personal names, written in a script [2] which differs completely from that
of the rest of the manuscript. This writing system has as yet to be deciphered, athough Elbasan
scholar Dhimité Shuterigi (b. 1915) has made an attempt to read it, to which reference is made
below.

Better known than these two writing systems is the so-cdled Todhri aphabet [3],
attributed to Theodor or Todhri Haxhifilipi (1730-1805) of Elbasan, which has been the subject
of numerous scholarly studies over the years. The Todhri alphabet was discovered by Johann
Georg von Hahn (1811-1869), Austrian consul in Janina and the father of Albanian Studies.
Hahn published what he regarded as 'the origind' Albanian aphabet in his monumental
Albanesische Studien (Jena 1854) and saw in it a derivative of ancient Phoenician script®. The
study of this alphabet was subsequently taken up by Leopold Geitler (1847-1885) who regarded
Todhri script as derived primarily from Roman cursive’, and by the Slovenian scholar
Rajko Nahtigal® (1877-1958). The Todhri alphabet® is a complex writing system of fifty-two
characters which was used sporadically for written communication in and around Elbasan from
the late eighteenth century on. It does not conform adequately to the Albanian language,

® ¢f. Hahn 1854, vol. 1, p. 280-300.
7 cf. Geitler 1883,
8 cf. Nahtigal 1923.

% cf. also Nos 1918, Qafézezi 1937, Ressuli 1938, Shuterigi 1949, 1954, 1959, 1973, and
Hetzer 1987.



certainly not as well as the aphabet of the Elbasan Gospel Manuscript, to which it shows no
relation.

Another original Albanian alphabet is that contained in the so-called Codex of Berat [4].
This 154-page manuscript, now preserved in the National Library of Tirang, isin actua fact a
simple paper manuscript and must not be envisaged as an illuminated parchment 'codex’ in the
Western tradition. It seems to have been the work of at least two hands and to have been written
between the years 1764 and 1798. The manuscript is commonly attributed to one Constantine of
Berat (ca 1745 - ca 1825), known in Albanian as Kostandin Berati or Kosté Berati, who is
thought to have been an Orthodox monk and writer from Berat. Constantine of Berat is reported
to have possessed the manuscript from 1764 to 1822, although there is no indication that he was
its author. The Codex of Berat contains various and sundry texts in Greek and Albanian'®:
biblical and Orthodox liturgical texts in Albanian written in the Greek alphabet, dl of them no
doubt trandated from Greek or strongly influenced by Greek models; a forty-four-line Albanian
poem with the corresponding Greek text known as Zonja Shén Méri pérpara krygésé (The Virgin
Mary before the cross); two Greek-Albanian glossaries comprising a total of 1,710 entries,
various religious notes, and a chronicle of events between 1764 and 1789 written in Greek. On
page 104 of the codex, we find two lines of Albanian written in an original aphabet of 37 letters,
influenced, as it would seem, by Glagolitic script. On page 106, the author aso gives an
overview of the writing system he created. It, too, is not well devised and does not seem to occur
anywhere else.

From Gjirokastér in the south, we have some information on another Albanian writing
system which may derive either from the late eighteenth or from the first haf of the nineteenth
century. Like the Todhri alphabet, this Gjirokastér alphabet [5], a writing system of twenty-two
letters, was discovered and published by Johann Georg von Hahn'!. Hahn tells us: "Finally,
another aphabet from southern Albania must be recorded here, one which the present author
owes the discovery of to Veso bey, who is one of the most prominent chiefs of Gjirokastér, from
the family of the Alisot Pashalides. Veso Bey learned it in his youth from an Albanian hodja as a
secret script which his family inherited, and used it himsdf for correspondence with his
relatives."

Y et another original Albanian alphabet was invented and used in southern Albania, that
of Jan Vellara? (1771-1823), known in Greek as loannis Vilaras (16annés Béaras). The son of
a doctor, Velara studied medicine in Padua in 1789 and later lived in Venice. In 1801, he
became a physician to Vdi, son of the infamous Ali Pasha Tepelena (1741-1822) . Vdlarais
remembered primarily as a modern Greek poet and does not seem to have been a native Albanian
speaker at dl. He is the author of eighty-six pages of bilingua grammatica notes, dated 1801,
which were designed no doubt to teach other Greek-speakers Albanian. The Albanian in question
isa Tosk dialect written in an origina aphabet of thirty letters [6] based on Latin and to a lesser

10 ¢f, Ressuli 1938, Shuterigi 1976, p. 121-122, and Hetzer 1981b, 1981-82, 19823,
1982b, 1986, 1989.

1 ¢f. Hahn 1854, vol. 1, p. 297. cf. aso Shuterigi 1977 and 1979.
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extent on Greek. The manuscript of the work was donated to the Bibliothéque Nationale in Paris
(supplément grec 251, f. 138-187) in 1819 by Francois Pouqueville (1770-1839), French consul
in Janina during the reign of Ali Pasha Tepelena . Pouqueville was aware of the value of the
work, noting: "Je possede un manuscrit, une grammaire grecque vulgaire et schype qui pourrait
étre utile aux philologues', but chose not to publish it in his travel narratives. Appendixed to the
grammatical notes is adso a letter dated 30 October 1801, written in Albanian in Vdlaras
handwriting from the village of Vokopolé&, south of Berat, where the physician had been obliged
to follow Vi during the latter's military campaign against |brahim of Berat .

The lagt independent writing system created for Albanian during this period was that
invented by Naum Veqilharxhi  (1797-1846), aso known by his fuller name of Naum Pangjot
Haxhi Llazar Bredhi, a scholar from the Korcé region. Veqgilharxhi invented a thirty-three letter
alphabet [7] which he had printed in an eight-page Albanian spelling book in 1844. This little
spelling book was distributed throughout southern Albania, from Korgé to Berat, and was
received, as it seems, with a good dea of enthusiasm. In the following year, 1845, the booklet
was augmented to forty-eight pages™ in a now equally rare second edition entitled Faré i ri
abétor shaip per di@m nismetore (A very new Albanian speling book for eementary
schoolboys). However, the resonance of this original alphabet, which reminds one at first glance
of atype of cursive Armenian, was in fact limited, due in part to the author's premature death one
year later and in part no doubt to financid and technical considerations. In the mid-nineteenth
century, when publishing was making great strides even in the Balkans, a script requiring a new
font for printing would have resulted in prohibitive costs for any prospective publisher. As such,
although reasonably phonetic and confessiondly neutral, the Vegilharxhi alphabet never took
hold.

With the rise of the Rilindja, i.e. nationalist movement, efforts to create an origina
Albanian alphabet gave way to the more redlistic struggle to write and publish Albanian in the
Latin, Greek and Arabic alphabets. No complete consensus on the alphabet question was attained
before well into the twentieth century.

The hundred years between 1750 and 1850 constituted a period of astounding
orthographic diversity in Albania. As we have seen, the Albanian language was then being
written in no less ten different alphabets, i.e. the seven origina writing systems mentioned above
and the well-known adaptations of Latin, Greek and Arabic scripts. It is a wonder indeed that
Albanian culture managed to survive such an age of literary schizophrenia

4. History, authorship and language of the Elbasan Gospel Manuscript

The Elbasan Gospel Manuscript derives from the famous Orthodox monastery of St. John
Vladimir (Shén Jon Vlladimirit) in the village of Shijoni, a few kilometers northwest of Elbasan
in central Albania

13 ¢f. Qogja 1983.



Of the early history of the monastery itself, thought to have originaly belonged to the
Benedictine Order, we know the following. The Serbian prince, St. Vladimir, held his court in
Kraina (now the southern Montenegrin coast) near a church dedicated to St. Mary, where he was
buried after having been murdered in about 1016 on an idand in Lake Prespa by John Vladidav,
the last tsar of Ohrid. The bones of the prince are thought to have been removed from this church
by the troops of Michad |, the Despot of Epirus, when they took the town of Shkodér from the
Serbs for atime (ca. 1215), and were transported to Durrés. From the fourteenth century on, the
corpse of the saint was preserved at the monastery of St. John Vladimir near Elbasan**. His feast
day, 22 May, was celebrated well into the twentieth century™. After the destruction of the
origind monastery in an earthquake in 1380, Albanian prince Charles Thopia (1359-1388) had a
church rebuilt in Byzantine style in 1381. An inscription to this effect, written in three languages
(Greek, Serbian and Latin), is preserved in the National Museum in Tirané. Five and a haf
centuries later, Itaian dictator Benito Mussolini (1883-1945) is said to have spent a night or two
at St. John Vladimir during his unsuccessful military campaign against Greece in the Second
World War. It was also during that war, on 14 March 1944, that the monastery burnt down, due
not to combat apparently, but to the carelessness of the monks. The roofless building now stands
in the middle of an Albanian military camp, but can, since the fal of the Communist
dictatorship, be visited fredly by interested travellers.

The Elbasan Gospel Manuscript was acquired at some point before or during the Second
World War by Lef Nosi, an Elbasan scholar and collector of note. Lef Nos had been one of the
organizers of the Congress of Elbasan in August 1909 during which the Shkolla Normale
(Normal School) was founded. He later became the director of this school and was responsible
for the publication of its organ Tomorri from 25 March 1910 on. Under the provisiona
government set up after independence by Ismail Qemali bey Vlora (1844-1919), he occupied the
position of Minister of Posts and Telegraph, and was subsequently made a member of the
provisional government constituted by Turhan Pasha in Durrés on 25 December 1918. In 1919,
he was selected to be a member of the Albanian delegation at the Paris Peace Conference,
headed by Msgr. Luigj Bumgi  (1872-1945). Between the two world wars, Nos published
documents of interest on Albanian history™®. He later joined and headed the anti-Communist
Bdli Kombétar movement during the Second World War. In 1943, he was made president of the
National Assembly during the German occupation and was elected to the Supreme State Council
on 22 October 1943. After the Communist takeover, he was sentenced as a collaborator and
executed ca. 1945".

Lef Nos was reputed to have possessed the second largest library in Albania, after that of
Mid'hat bey Frashéri (1880-1949), another figure of the anti-Communist resistance. Both private
libraries found their way into the hands of the state after the 'liberation’. Announcement of the

14 Novakovi¢ 1893, p. 182-217, quoted by Jiresek 1916, p. 95-96. Cf. aso Hahn 1854,
vol. 1, p. 82-84, and Radojici¢ 1965. p. 530-531.

15 ¢f. photograph no. 45 in Bernatzik 1930.
16 ¢f. Petrotta 1932, p. 368-369.
7 schmidt-Neke 1987, p. 347.



discovery of the Elbasan Gospel Manuscript was first made by scholar Dhimité Shuterigi in the
Communist Party newspaper Zéri i Popullit on 9 January 1949. The manuscript was initially
transcribed and published by historian Injac Zamputi (b. 1910)*® and was subsequently the object
of early scholarly articles by Shuterigi'® himself and by linguist Mahir Domi (b. 1915)%. Since
that time, it has falen into oblivion despite its continuing significance not only for the history of
Albanian orthography but also for eighteenth-century Albanian literature and for the history of
the Albanian language.

The Elbasan Gospel Manuscript contains 59 pages of biblical text including both Bible
trandations (primarily from St. Matthew and St. John) and origina narrative prose on the passion
of Chrigt, including a smple but moving dialogue between Jesus on the Cross and the Virgin
Mary (pp. 6-14). The trandations are in no particular order, though this may be due in part to the
page sequence of the manuscript in our possession. Pages 60 and 61 would for instance normally
follow page 27. One has the impression that the manuscript is more of an early experiment at
trandating Bible texts than a serious trandation of the New Testament.

The trandations in the Elbasan Gospel Manuscript (St. Matthew 10, 16, 19, 26, 27, 28;
St. Mark 15; St. Luke 2, 22, 23; and St. John 1, 5, 9, 11, 13, 19, 20, 21) which constitute the
greater part of the text (p. 2, p. 5 and pp. 14-61) are, with the exception of the above-mentioned
short fifteenth-century Easter Gospel or Pericope, the first Albanian translations made directly
from the Greek, and the oldest Bible trandations made in the Orthodox milieu. They are
otherwise preceded in time only by the works of the Italian-influenced authors of the Catholic
north, beginning with Gjon Buzuku (1555) whose so-called Missa comprises trandlations made
from Latin, Italian and Serbo-Croatian.

There has been much speculation as to the author of the Elbasan Gospel Manuscript.
Most information we now have would seem to indicate that this eighteenth-century text is the
work of Gregory of Durrés (Gk. Grégorios ho Dyrrakhiu), also known as Gregory of V oskopojé
or Moschopolis”?. Gregory was an Orthodox cleric who was appointed Archbishop
(Metropolitan) of Durrés in 1768 and who died some time before May 1772. He is known to
have made trandations from the Old and New Testaments in an aphabet he invented himsdf,
and most historical and linguistic evidence seemsto point to him as the author.

We may assume that Gregory was born towards the end of the seventeenth century.
Traces of him go back to the 1720s when he is said to have met the Serbian illuminist Parthen
Pavlovi¢ in Berat. He is also said to have been a student of loannes Chalkeus?®.

18 ¢f. Zamputi 1949 and 1951.

19 ¢f. Shuterigi 1949.

20 ¢f. Domi 1965.

2! ¢f. Domi 1965 and Shuterigi 1987.

22 loannes Chalkeus of Voskopojé was director of the Flagginefos Scholé in Venice
during the years 1694-1703 and 1712-1716. cf. Peyful3 1989, p. 81 (fn.).




Orthodox culture in eighteenth-century Albania is intimately linked to the rise of the city
of Voskopojé®, now a village of five hundred inhabitants in the mountains twenty-five
kilometers west of Korgé. In the sixteenth century, Voskopojé, known in Greek as Moschopolis
and in Aromunian as Moscopole, increased tremendoudly in size to become one of the largest
cities in the Balkans and a flourishing centre of trade and urban culture. At its zenith, before the
city was pillaged for the first time in 1769, it is said to have had a population of over 20,000,
greater than Athens, Sofia or Belgrade at the time, with an estimated 10,000 to 12,000 buildings,
including 24 churches, a hospital, an orphanage, a library, the only Greek printing press™ in the
Balkans, which published at least nineteen religious works, and the so-called 'New Academy'.
The New Academy or Hellénikon Frontistérion was a centre of learning founded in 1744, smilar
to academies known to have existed in Bucharest, las, Constantinople, Metsovon, Janina
(I6annina), Mt. Athos and Patmos. Many Greek scholars of note came to teach at Voskopojé
among the Aromunians, who made up the mgority of the population, the Albanians and the
Greeks. The New Academy was not an exclusively theological ingtitution. It enjoyed a good
reputation for its teaching in ancient Greek, philosophy, mathematics and physics, and produced
many a writer and scholar of repute. Between 1769 and 1789, Voskopojé was pillaged severd
times and came to lose its vitdity and significance as a commercia centre on the trading route
between Constantinople and Venice. It was findly destroyed in 1916 in fighting during the First
World War and, with the exception of four or five beautiful Orthodox churches, the historical
buildings which did survive were tragically razed in partisan warfare during the Second World
War.

It is thought that Gregory of Durrés, as a budding Orthodox scholar, arrived in V oskopojé
by 1730 at the latest. Mahir Domi believes he was in V oskopojé from the time of the founding of
the printing press (1730) until 1744 when the New Academy was established®. He published his
first work 'Life of St. Nikodemos' in 1741%°. Matters are substantialy obscured by continuing
confusion between our author and another Gregory of Voskopojé, aso known as Gregory
Congtantinidhi or Gregory the Printer (Gk. Grégorios Typografos), who ran the printing press in
V oskopojé at the time.

In 1744, our Gregory was chosen as an assistant to the rector of the New Academy and
edited two books there. He is said subsequently to have taken up residence at the above-
mentioned Monastery of St. John Vladimir near Elbasan (ca. 1746-1772), athough there is no
documentary trace of him there. What is for certain is that Gregory was appointed Archbishop
(Metropolitan) of Durrés in 1768 and died before May 1772 when he was succeeded by
Metropolitan Krisanthi. The Orthodox archdiocise of Durrés was a recent creation when Gregory

2 Much has been written on the history of VVoskopojé&, primarily in Greek and German.
cf. Skenderés 1928, Michalopoulos 1941, Martinianos 1957, Adhami 1972, 1989, Gelrgiadés
1975, Peyfuss 1976, 1986 and 1989, Gkatsopulos 1979, and Hetzer 1981a p. 20-25.

24 On the printing press of V oskopojé, cf. Peyfuss 1989.
2 of. Domi 1965 p. 274-276.

2 f. Shuterigi 1987.



took it over. It had its headquarters not in Durrés itsdf, but at St. John Vladimir, where Gregory
can logicaly be thought to have died. Gregory of Durrés was reputed to have been one of the
most learned persons in southern Albania during the lifetime. Despite this fact, we know
tragically little about him.

The best documentary source of information on Gregory of Durrés is to be found in a
work by his contemporary Gebrgios Zabiras (1744-1804), a Greek merchant who lived in
Budapest. Zabiras compiled material on Greek authors from the fdl of Constantinople to his
times, which was published posthumousdly in a work entitled Nea Hellas € hellénikon theatron
(Athens 1872). With reference to the year 1761, Zabiras notes:

"Gregory of Durrés, pupil of loannes Ch., wrote an akolluthia (biographical notes) on the
'seven saints, i.e. Kyrillos, Klémens, Methodios and Naum... which was published in
Voskopojé; [a liturgicd work] on the days, months and years; a prayer canon for St.
Naum; various writings, and tranglated the Old and New Testaments, [translations] which
he wrote in an Albanian aphabet he invented himsalf*’."

For the year 1767, Zabiras adds:

"Gregory, Metropolitan of Durrés, who in the year 1767 signed at the synod on marriage
in Constantinople, wrote severa notes on his times which were published at the end of
the epistolary of Korydaleosin the year 1768 in Halle in Saxony®."

Another concording piece of information on Gregory of Durrés is contained in a letter
sent by Greek scholar 16akeim Martinianos to his Albanian colleague Ilo Mitké Qafézezi (1889-
1964) in which the former writes:

"Both Kavalioti and other scholars from Voskopojé who took up the study of the
Albanian language had the holy Gregory as their teacher. [Gregory] lectured for thirty
years in Voskopojé and was elected Metropolitan of Durrés in 1748 [sic]. He left much
Albanian writing unpublished at the monastery of St. John Vladimir in Elbasan®..."

Although the above information would suffice to suspect Gregory of Durrés as the
instigator of the Elbasan Gospel Manuscript, Dhimitér Shuterigi has proposed a different
authorship. In his attempt to decipher the words on the first page of the manuscript, written in a
different script, Shuterigi came up with the reading Theodoros Bogomilos as well as with a Papa
Totasi. As the leading literary historian of socialist Albania, Shuterigi's writings have been of
great influence, and as such, these two names have entered the annals of Albanian literature and
Albanian schoolbooks in connection with the Elbasan Gospel Manuscript. Shuterigi thus regards
the author of the text to be one Theodoros Bogomilos, an Orthodox priest from the Shpati region,
where remnants of a Bogomil sect were said to have survived up to the mid-seventeenth century.

2" ¢f. Zabiras 1872, p. 236.
% f. Zabiras 1872, p. 244.

2 of. Domi 1965, p. 277.



While there is no specific evidence to contradict this theory, there is no real evidence in support
of it either. In addition, Shuterigi's reading of the undeciphered script on the first page of the
manuscript must be regarded as tentative to say the least.

If we accept the authorship of Gregory of Durrés and the accuracy of Zabiras
information, we can date the Elbasan Gospel Manuscript to the year 1761. Gregory would have
been living at the Monastery of St. John Vladimir for about fifteen years at that time. Seven
years after his Bible trandations, he would, as we have seen, be appointed Archbishop of Durrés
(1768). It is conceivable, however, that the Elbasan Gospel Manuscript in our possession is
nothing but an experiment in trandation for a subsequent, more ambitious, and as yet
undiscovered trandation from the Old and New Testaments which Gregory is said to have made.
Our manuscript could then be dated somewhat earlier.

Independent  attempts at dating the manuscript on the basis of purely linguistic
considerations have been difficult since there are not enough non-Mosem texts from the period
to serve as comparisons. There is no linguistic evidence in the Elbasan Gospel Manuscript that
would make the mid-eighteenth century inappropriate as the period of creation. Dhimitér
Shuteriqgi regards the language of the Elbasan Gospel Manuscript as somewhat more archaic than
that of the Todhri texts and sees a certain affinity to the Catholic authors of the north, i.e. he
prefers to date it to the seventeenth century. Todhri Haxhifilipi, as we have seen, could have
been active anywhere from 1750 to 1800. Any seemingly more archaic elements in the Elbasan
Gospel Manuscript can, however, easily be attributed to the difference of diaect between our
manuscript and the Todhri texts.

The sub-diaect in which the Elbasan Gospel Manuscript was written has been another a
point of contention. It is obvious that the trandations were made in a southern Geg dialect, such
as that of Elbasan, but there are aso certain undeniable Tosk elements in the text which are
foreign to the Elbasan dialect as we know it today.

The general Geg character of the manuscript can be seen in the lack of rhotacism: urdhén
‘order’, s8muné 'sick’, té lutuna ‘prayers, shkruam ‘written’, pam 'seen’, mbuluam ‘covered,
mbushun filled', ikun 'gone’ for Tosk urdhér, sémuré etc.; in the infinitive: me thané 'to say' for
Tosk pér té théné; and in the formation of the future tense: kini me gjetun 'you will find' for Tosk
do té gjeni, etc. Typica of Elbasan dialect are lexemes such as. njéme 'now'. On the other hand,
we encounter the Tosk éshté 'is throughout the text instead of Geg asht. Also present are clear
Tosk verba forms such as té jec 'may you be', and té di¢ 'may you know'. The negative nuku 'not’
is definitely reminiscent of the Korgé (and VVoskopojé) region. Shuteriqgi regarded the mixture of
Geg and Tosk elements as proof of an author from the diaecticaly transitory Shpati region south
of Elbasan. Unfortunately, we know too little of central Albanian dialects before the nineteenth
century to come to any definite conclusions. Nonetheless, it would seem very difficult to
pinpoint the existence of any one specific Albanian diaect reflecting the language of the Elbasan
Gospel texts. It is much more likely that the texts were written, conscioudly or unconscioudly, in
amixture of diaects.

From the linguistic point of view, Gregory of Durrés would again seem to be an ided
candidate as author. Raised in central southern Albania (Berat and Voskopojé), he spent fifteen
years in Elbasan before undertaking his Bible trandations. It would not be surprising therefore if
his Elbasan Albanian were ill permeated with the more southern elements of his childhood and



younger years. Indeed, it is quite conceivable that he was making a conscious effort to writein a
supra-regiona language which could be understood and appreciated by Albanians from various
areas.

What is also noticeable about the language is the exceptional purity of the Albanian used.
Albanian has always been an eclectic language. Throughout its history, from the very start, it has
accepted and absorbed many foreign influences and loanwords. Turkish and Arabic loans were
ubiquitous in the language during the Ottoman occupation. This linguistic openness has
nonetheless been counteracted from time to time by appeals and campaigns for linguistic purity,
notably in periods during which Albanian nationalism was on the rise. One such period, for
instance, was the Rilindja age of nationa rebirth at the end of the nineteenth century when many
writers made a conscious effort to replace existing Turkish loanwords with terms of purely
Albanian origin.

The Elbasan Gospel Manuscript is a text which itself shows a surprising lack of
loanwords. This may be taken as an indication of the author's nationalist awareness, not only his
rejection of Idam on the one hand, but aso of his will to write pure Albanian in the origina
Albanian alphabet of his invention. In the whole manuscript there are only three Latin and seven
Turkish loanwords:

Latin loanwords

02.10 letérorété = scribes < Lat. litterator
06.06 mort = death < Lat. mors, mortis
19.10 letér = scripture < Lat. littera

Turkish loanwords

02.10 sarget = palace < Tk. saray

04.08 kabil = possible < Tk. kabil

14.07 dushmanévet = of the enemies < Tk. diisman
28.09 sheher = town < Tk. sehir

39.03 sahat = hour < Tk. saat

44.14 paha = price < Tk. paha

53.02 gorrit = blind < Tk. kor

Even more surprising is that only twenty-one Greek loanwords occur in a text which was
tranglated directly from New Testament Greek:

Greek loanwords

02.04 apostojté = the apostles < Gk. apostolos

02.09 upeshképinté = the chief priests < Gk episkopos
02.17 mb[o]dhisnjéné = hinder < Gk. empodizb

03.07 ergjand- = slver coins. Neologism from GK. argyria
03.18 profitévet = of the prophets < Gk. profétés
04.01 nomi = the law < GK. nomos

05.06 dhidhaskale = teacher < Gk. didaskalos

07.15 parigori = comfort < Gk. parégoria

13.11 dhaskali = teacher < Gk. daskalos

16.18 kustodhit = the guards < Gk. kustodia




26.01 stadhion = stadium, furlong < Gk. stadion
29.02 igemoni = the governor < Gk. hégemon
33.01 adhit = of hdl < Gk. haidu

35.01 laust = the people < Gk. laos

41.07 kranio = skull < Gk. kranion

42.02 kalamt = reed, stick < Gk. kalamos

43.09 angjeli = the angel < Gk. aggelos

44.13 korvanat = treasury < Gk. korban < Hebrew
46.19 klamidhé = robe < Gk. khlamys, khlamydos
48.01 Kliron = lot < Gk. kléros

51.14 marturi = witness < Gk. martyria

It must have required a constant effort on the part of a writer of Greek Orthodox faith to
find and use native Albanian words for many of the New Testament Greek terms so intimately
linked to the traditions of the Orthodox Church. The author's conscious effort to avoid
loanwords, in particular Turkish loans, is particularly evident on page 28, line 09, where he
trandated the word 'town' with the above-mentioned Turkish term sheher. He then crossed this
word out and replaced it with the native Albanian term qutet = gytet.

5. Trandliterated text of the Elbasan Gospel Manuscript

Page 02
(Matthew 26:01-05 = 02.04-17)

té shenjténuashimené té prem
ten e madhe. o té bekuam té kér
shtené. thiri Krishti zoti yné
apostojté e ju déftoi até dité

02.05 gi donte té té krygzohgj, e ju tha:
0 bijt e mi té dashun, tadini se pas
dy di¢ baheté pasya e atéhere
dua té epem té mé krygzonjéné.
atéhere u mbéodhné upeshké

02.10 pinjté e letérorété ndé sargjet
té Kaijaféss upeshképit e kuvén
duané shoq me shoq gi ta zané
¢efun Jisuné ta vraséné. e thoshin:
mMos e zaméte njéme mé dité té krem

02.15 tesé se ishte e shétyné se mos ba
heté t[€] [p]€r]ziem ndé gjin ge duan
e namb[o]dhisnjéné se agé prej cé
[--------- ] peréndisé deshmé

Page 03
ta zané Xrishné ditén e pashkévet



03.05

03.10

03.15

Page 04

gi donjiné té hanjiné gegjné qi

té ju dévtet[nj]é se zoti Xrisht &
sht gegji i vérteté gi donjéné

té thernjéné cifutété mé kryqt.
atéhereza Judha njé 12 apostoj
shé qi ishte kusar ergjandashu-]
négjoi se bujarété ishiné ndé
sargjet té Piletit Kaijafé

s2 mbéedhun, vu ndér men té ve
njé té ju apé Xrishtné, e vote
ndétaju fa ejutha o qoftéi lav
duruam peréndia o bujaré

gi medriti sot e e gjoftase

jam rrené mé dhidhaskalit té
Krishtit, e [p]rand[---]i i psu
aimirégi jami Moisiut ei
profitévet ei n[------ ]

(freely adapted from Luke 22:04-06)

04.05

04.10

04.15

Page 05

I nomit peréndisé erdha sot
pérparajuve qi té shtépoj gji

thé gjinné pregj rrenésiet té ké

tij njeriu. eedi seju té peré

disg iné e me nder ruani NOmné,

e doni tavritni e skini si[t]. er

dha ke ju té jua pérjap. po uné

jam njeri i vorfén. éshté kabil

pér kété gazulim e té miré

gi bg me ju e mé gjint té mé pa
guani? e prandg gish doni té

mé ni[p]ni i té ju ap ndé doré

tua] ? négjonjéné kéto fjaé upesh
képinjté e bujarété. u gazulua

né mé gazulim té math e entany
Lrgfande-e atéherezaf-Jth kérkonjé
né koho [q]i téjuajap]é. ejuthase
nesér duaté vinj mbé ju kur té jeté
[------------- 1nj ju gi tazinite

(Luke 22:09-13 = 05.06-17)

até dité darkoi zoti Krisht ndé
Vithanit me apostojt mé shtépi té
Marisé e Marthés me t'amé[n]é. e desh
té venjé tjetéréné dité ndé lero



05.05

05.10

05.15

Page 06

06.05

06.10

06.15

Page 07

07.05

07.10

solimt té krygzoheté. i thoshiné
apostojté: dhidhaskae, ku do té
bameé gati pér pashké? e Krishti
jutha: ecéni ndé lerosolimt

e kini me gjetun njé njeri ke bar
njé shtambé me ujé. atini ju gjit

ni ei tho: ti Zot shtépisé, ku éshté
vend gi kam pér té bam pashké
té meté psuamité mi?ea ju

ka pér té ju déftyam vend té math
e atje bani gati. e tye voté

kétaté dy apostoj e [balnési

I porositi Xrishti. prapéséri

u kthyené ndé Vithanit [------- ]

e shkoi até naté me té médha té
lutuna. e e gjofti ZTi Xrisht

se erth koha té daheté preg ké

co gjinvet té venjékei ati.

e donte té vinte ndé lerosolim

té maré me té dashunité tij mort.
thirri tamén etij ei thoté& o e am[€]
blé mamaime, té lutem té jec

me durim té math, e ta dig¢ bukur

Se éshté e duheté té mbarohené
gjithé té thanét e fja éparévet

gi kané shkruam pér mu. e duheté
té vdes pér shéndet té farésé njeriut.
e njéme erth koha e mortsé sme, eti
ke 0 mama ime té helmohesh tepér
mbi gji[thé] graté jetésE gi té mba
roheté fjala e shenjti plakut
Sim]eon [qi] ka pér té shkuam shpaté

ndé mjedis té zemérésé sate.

0 mamaime, té dhimtunit gi ke
pér t& maré pér mort eme éshté
g0 shpaté gi do té shkonjé ndé ze
mér té shpirtit yt. me gjithé kété
té dhimtunit éshté i math, ashtu
duheté té kesh nde durim té math,
se duheté té mbaroheté té da
shunit té prindit tim. 0 mama

ime, sot dua té darkem me a



07.15

Page 08

08.05

08.10

08.15

Page 09

09.05

09.10

postojt e mi té cé prapéme dar
ké. eta dish se duané té paré

t e cifutévet té mé krygzonjé
né, e u shigé pér L rgjande. ma
kij kété parigori, se kam pér

t'u gritun té treténé dité, ea
téhereza duheté té mé shof¢

té lavdshim mbret t[€] pavde
kun, ku riné gjoi [-------- ]

PRDsha denj mé gjunjé e ra pér
mys e zu fill ei thoté Krishtit:

o biri imi ambli, zani yt e

vjaé e tuamatun[n] zemé

réné, e meé vjene se shpirti im

iku prei meje. o i pafgicim

i biri peréndisé, gish bane

gi do té marr[c] té vdeg kété mort
té shémtuam pafg) mbé kryqt?
pérgjegjeté Xrishti ei tha:

0 e dashuna mamaime, k&o é
shté té dashunit e prindit im,
tévdesu, eti téjec etadish
endeti té yekunit tem. e té mé
|lenoheté ende mu zeméra. négjo
gi ¢kam pér té yekun. shef njéme
kryeté tem gi nu[k]u gjit hekur
té viheté. nesér ke pér ta pam
[----------- 1& kunoré preg drize

hym mbrenda ndé eshténa té kre
it tim. e kur té mé shof¢ ashtu, Kij
durim, S kam pér té pasun u.
shef njéme syt e mi gelé. nésér
ke pér ti pam mbuluam e té mé
luanjéné té pabesét. kur té shof
¢ kéto, kij durim. shef njéme
fagenjé teme té ndrgime.

nesér ke pér ta pam mbushun
me kélbazé. kur té shof¢ kéto,
kij durim. shef njéme gonjéné
teme plot amblé. nesér ke

pér ta pam té mé konjéné té
pabesété me njé sugjer mbu



09.15

Page 10

10.05

10.10

10.15

Page 11

11.05

11.10

11.15

shun uthul e pshtumé. [g]i té shofc
kéto, kij durim. shef njéme pé
lambéné teme pa plagé. nesér

ke pér ta pam m [--------- ]

shof¢ kéto, kij durim. shef njé

me gjithé shtatné tem shéndoshé.
nesér ke pér ta pam pérgjakun

e rrafun gjithé. s té shof¢ kéto,

kij durim. shéko njéme s mé pér
garkené té psuamit e mi. ne

Sér kané pér té ikun té gjithé e

njé acish ka pér té mé dhané. s

té shof¢ kéto, kij durim, o mama
ime. njéme mé kuvéndon, mane
S&r masmung té mé gjoftsh. njéme
mé shef shéndoshé, ma nesér ke pér
té mé pam vdekun. S té shofg

kéto gjithé, ende tepér kij du

rim. errini koha, 0 mamaime,

té té laa k&o éshté té dashuni

té tem e té prindit, gi té vde[ |
[---------- 1p méendetti ur

dhén e uraténé tande té vdes.
tye thané kéto fjalé ZT XSHt
Samése ju err e vote ndajté,

e tye gam thoshte: o biri imi pa
fgcimi, gish fjaé éshté k&o

gi méflet té té ap urdhé té ve
tesh té krygzohesh? ciaamé

i ka dhané urdhén té birt té vri
tet? gi té t'ap ende u tyj?

S ta négjonjéné kéto fjadé
amaté tjera mu mé truajné.

po i ambli biri im, k&o ésh

té té dashunit e té gielsd
prindit tyt, e yti, t'ap nde

nu urdhéniné tem, biri im, té
krygzohesh. t'ap uraténé te
me e té prindit tyt. qofté
gjithé me tyj. at[--------- ]



Page 12

12.05

12.10

12.15

Page 13

13.05

13.10

13.15

Page 14
(Luke 22:15 =

shtiu duarté ndé gafé-e e pu

thi ndé gafé e i tha: o krye

I shenjténuashim mbushun me
urtésit té peréndisé giel s,

S do té durojsh kunoré prej drfi]
ze? 0 e bekuamgafage gi sho
féné engjit e gazulohené,

S do té marg cipér kagé shé
plaké e té pégame kébazé&?

0 sy té bekuam qi shifni perédi,
g doni té shifni kagé gen té
térbuam pérpara e kagé shta
sét'egra pérgark? o duar
fugimédha gi mbani gjithé
gjindné, s doni té duroni e té
ngozhdoyi mbé kryqt? o pdamba
e gazuluashime qi ke gjithé gja
[-------- ]é doré, s do té shkonjé
[----------- ] o biri imi be

kuami. njéme mé daheté shpirti
ezeméraprg mge. o hdmi
math. o lot té panumura gi
ishiné atéhere m'até shtépi, mé
nj'ané perédesh me Mariné e Mar
théné, mé tjetér ané apostoit.
po ludha zemérhekuri nuku

iu dhimti yi¢ té helmuamesé a
mén e Jisusit. gante Maydhali
nia tepér mbé t€ gjitha e thosh
te: o dhaskali im 1 urti, ku ikén,
ku ve? ku ti négjojmé fjalét e
tua t€ qiellsé, t& psuamité

tand, té parigorismité tan

d? at€here u nis XS t€ ecinjé t&
venjé ndé Ierosolimt e peré
desha e lakrishné e kuvéndon
te me apostojté e ju thoshte:
bijt e mi e t& p[----------- ]

14.14-16; John 13:04 = 14.16-17)
tim. lutni dhidhaskalé tuaj.
o e dhimpsun am e Isusit, ndé



té kujaduar ep birné tand?

ludha e shiti eti i thua atij ta
14.05 ruanjé. dashné ep ndé doré ukut]

taruanjé. ku éshté bam k& o késhtu

gi miku t'apé ndé doré té dushma

névet mikn etij? Erruodi ele O

hané z& mé kété puné té frikshime.
14.10 pasandaj hun[i] ZTi XSHt ndé

kishé té faleté. e mbramanet

ndenj mé tryesé me apostojt

e hagérré darké, e ju tha: o bijt e

mi, mjen njéme ha buké me ju té

14.15 Cé prapémené darké sade sjam
[m]unduam. pasanda ncuar
[---------- ] lidh[-]njé futé pér mje
Page 15

(John 13:05-06)
disevu uyjéndélent e zu fil
té ju lanjé kambét e apostojvet
el pshinte me futét gi kishte
gieshun. e kété e [blani qi ta déf
15.05 tenjé vet'hené mé t'ugjun. e zu
fil mbé ludhéné. s i lau kambé
t e ludhésé vote ke Petri t'i
lanjé kambét e tij. a shékon
kété mrekuli té frikshime té
15.10 madhe qi té vinjé mbreti qi
el[glé t'i lanjé kambét i bal
tésé té gatuamit tij. thiri
etha ZT, o mjeri u, gish e kege
me gjet; ti t&é mé lgsh kambé

15.15 t emia mos dalé zjar prej
duarshi cé t[u] té meé djegé. ti [je]
gi mé ke krijuam [--------- ]
ti je dhaskal [---------- ]

Page 16

(Matthew 27:62-65 = 16.03-)
Mariami me té tre mug
e u kthe mé shtépi té sg
khkhkhkhkhkhkhkhkhkhkhkhkhkhkhkhkhkhkhkhkhkhkhkhkhkhkhkhkhkhkkkx%x
Mattheu
neséret qi ishte pas cé
16.05 premtget u mbé odhé upesh
képinjté e Farisal ke Pilla



16.10

16.15

Page 17

ti ei thoté& ZT, pérendi, ky rr[e]
[m]és kur [-¥] ge gjd pastét[re]
tét dit mé gjini. e urdhéno t[ €]
mbullnjémé vorré mjen mé t[re]
tét dit. mé gjeni. e urdhéno

t'i gjofnjémé voré mjen

mé té tretét dit, mosvinjén
psuamt te tij natén e vjedhé

até e thoné gjinjase u gre pr[€]

J vorrit, e jet cé prapém turp
tepér pépara. ju tha ature

Pilati: merri kustodhit ec

(Matthew 27:66 = 17.01-02; John 20:19-23 = 17.03-)

17.05

17.10

17.15

Page 18

e mbulli e shékoni e gjifni vo
rre me kustodhit.

Joan
u grys nata nd'ato dit té njé
shétuné e dera mbuln ke ishin
[t] & psuamit mbulun pér frikét
té ludhelvet, erth Jisus e ndenj
dé mjedis e ju tha atune:
pushun mbé ju. e kété tha, ju dévte
I atune duarté e brinjén e tij.
u ngazuluané té psuamit se
pané ZTné. ju thaatune Ji
sus péséri: pushim mbéju. s
mé ¢oi mu prindi, nde u ju ¢oj jul.
ekététha, eilaejuthaatune:
merri fruméné shenjt. kujaté
jualini fget, jakam va uu.
kujaté [jJua mbani, ja kam mbg

(John 20:24-27)

18.05

18.10

tun u. Thoma pre njé tumbédhje
tésh gi i thoné binjak nuku ge
me té kur erth Jisus. thoshiné
tjerét té psuamé: pamé ZTné.
etha gi: mjen ke té& mos shof
duart e tij brimén e gozhdéz

e té ve gishtné tem mbé brimét
té gozhdéz e té ve doréné teme
mé brimét té tij Smbeson). e

pas teté dig ishi[n€] psu[amét]



18.15

Page 19

bashké nde Thoma meta. vjen|[e€]
Jsus e deraishte mbullun

e ndg ndé mjedist e tha: pu

shun mbé ju. prai thoté Thomait:
bjeré gishné tand kétu e shé

ko duart e mia, e ve doréné
tande ebre e vene mé brinjé

(John 20:27-31)

19.05

19.10

19.15

Page 20

teme, e mos u ban i pabesé
po me besé. u pérgjeq Tho
mai etha: 0 ZT im e peréndi
aim. thaatij Jisusi: § mé

pe, mbébesite, lum kush

Smé shef e mbébeson. shumé
kéto ende tjera té gjoftu
nabani Jisus pérpara
psuamitvet tij gi sjané
shkruam ndé kété letér. po
kéto shkrugjmé té mbesoni

se Jisus éshté Xrishti i bi

r peréndisé, e ata gi mbe
Sonjné jetén e gjaté kané mbé
anénntét”.**************

kkhkhkkkhkhkkhhhkkhhhkkhkhhkhkhhkhkhhkkhkihkkkk*%x

(John 05:24-28)

20.05

20.10

20.15

Joan
tha ZT atune qi vinjiné pas
ci Judhinvet: amin amin
s them u se a gi négjon fjdé
né teme e mbesit ti guamit
tim ka jeté[n] e pasosun e
mé gjug nuku vjene, po vete
pas cé vdekun mbé jetén. a
min amin S them u se vjene
koha gi éshté njéme se té vde
kunit kur té négjojné zané
té bir té peréndisé, po gi ta
négjojné, gjalen. se s kaprfi]
ndi jeté mbé ta ashtuH-dha
ashtu i dha ende thirt e ka mbé
vete. e urdhén i dha nde atfij]
e gjuq ban sei biri njeriuft]



€. mos méreyi mé kété se vjen[e)

koha se té vdekuntt-po-af-}
20.20 gjithé ndé vorret

Page 21
(John 05:28-30 = 21.01-10; John 13:03-05 = 21.11-)
0 grihené té mirété té bam
mé té gritunit té jetésa,
e fgjbamit mé té gritmit
21.05 té gjugit. Smun u té bg né
punén e tij asnjé. s négjoj,
giukoj. e gjugiaime edre
Jté éshté, se u nuku kérkoj té
tashmité tem po té dashmit e
21.10 cuamit prindit im.
| oani
nd'até koho pa Jisus se
té gjithé dhané jané prej
prindit ndé doré se prej
21.15 peréndiet dua e ke pe
réndiavete. u gre prej
darket e ngjeshi rrobe
né e vu ujé ndé len bf-}

Page 22
(John 13:05-10)

e u nisté lanjé kambét e té
psuamévet e pshtual
rrobené gi kishte ngjeshun.
e vjene ke Simon Petri
22.05 ei thote a atij: ZOT ti
mu té mé lgjsh kambé&té.
pérgjegjeté Jisus ei thoté:
uné bg ti nuku shef njéme
nuku ngjeff] mé kéto. i tho
22.10 té Petri: mos mi lavsh
kambété ti mu kurré. pér
giegjet Jsud: né mosi
lafsh mos mag pjesé me mu.
i thoté Simon Petri: ZOT jo po
22.15 kambét, po nde duart e nde
Kryet. i thoté Jisusi: té 1g[f]
nuk u duheté po kambété,



Page 23
(John 13:10 = 23.01-04; John 11:01-04 = 23.05-)

seini pastré gjithé ju pas
tréini, jo gjithé. shékoni té
tanéné, e kété tha: jo gji
thé pastré ini.
23.05 loan
nd'até koho ge sémuné Llaza
ri prg Vithaniet prg njij
Mariet e Marthet t& motra
t etij. g Mariaférkoi ka
23.10 mbét e ZTit mekrezméei fé&
koi kambét e tij me urdhén
tétij. i véla, Lazari, u sé
mu. vonéte té motrat e tij
kea eithoné ZT, miku yt
23.15 u sému. e négjoi lsus e tha:
al té stmuné sé pér mort,
po pér lav té peréndisE qi

Page 24
(John 11:04-10)

té lavdurohetéi biri pe
réndisé [i] mbété. i donte Jsu
s Marthén e motrén eftij
e Llazarininé. po gi négjo
24.05 I Se SBmuné, atéhereza
mbet mb'até ven du dit. pra
pasadgj i thoté té psuamévet:
vemi ndé dhet té Jiudheivet.
I thoné atij té psuamité:
24.10 ravi, [njJéme deshné ludhei
ty] me guré té té vrasén
e péséri ve atje? pérgjegje
té Jisusi: jo dumbédhjeté sa
hat té dités&? kush shéndrit di
24.15 tén nuku humb se dritén e
gjinvet ku shef. kush shédrit
natén hum se mbé dritén nu[ku]

Page 25
(John 11:11-17)

éshté. kété tha e pasandg

I thoné atij atij: Lazari,
miku yt, fjet, po té vemi

ta qojmé. i thoné té psuamit



25.05 atij: ZT, nd[€] fjet, i shtépuam
quhet. tha Jisus pér té fje
tunit té tij, ata mélavdné
se pregj cé fjetunit té gjumit
tha. atéhereza ju tha atune:

25.10 pritni. Lazari vdiqg, e nga
zullohem pér ju qi té mbeso
ni se sgesh ajje. po ve mbé té.
i thoté Thomai i psuami: ve
mi nde naté vdesémeé mete.

25.15 erth Jisus e gjet katér dit
gi ishte ndé vorrt. ishte Vitha
niaafér preg Jeruadimit

Page 26
(John 11:17-24)

stadhion pesémbédhjet,
e shumé prgj Jiudheit gené
voté ke Martha e Maria
qi ti déftenjéné pér té vé
26.05 llatétij. Marthas ené
gioi sese Jisud vjene
i dua pérpara. Maria
rrinte mé shtépi. i thoté
Martha Jisusit: ZT, té gen
26.10 kshe kétu, véllai im ski
shte vdekun. po njéme pashé
se saté lupsh ti mé perédit
t'ep tuj peréndia. i thoté asa
J Jsusi: ngriheté véla yt.
26.15 i thoté atij Martha: shof se ngrfi]
heté mé té gritmité mé té cé pra
pémet dité. i thoté Jisusi: u jam

Page 27
(John 11:25-31)

té gritmit e jetésé. kush
mbesit mbé mu kurré z'vdes
po rron, e kush rron e mbesit
mbé mu, té vdekun skaku
27.05 ré. mbesoni kété? thoté ai:
ashtu ZT u mbesova seti je
XC i biri peréndisé, gi ndé
ginerdhe. e kétathaeu
nis e thiri Mariné motré
27.10 netij. kétéi tha: psoisi ¢o



27.15

Page 28

i e nathéret. 9 e négjoi, u
gre shpgt evote ke al.

ke vote Jisus atje mbéve
nd, nde ludhi i ishiné bash
ké mbé té vend. shoféné Ma
rné serendé u nisevje

ne. vote atyné e ju thoté:

(Matthew 28:09-14)

28.05

28.10

28.15

Page 29

e Jisus u pog metaejutha
gazulloyi. ato voné e

i rané ndé kambé e ju fané

atij. ju thoté atyne Jisusi:

mos frikoi, ecéni i porosit

ni véllazénet mi té vinjéné

ndé Galilet té pigené me

mu. tye v[o]té ato, ca kustodh[i]
tye voté ndé sheher qutet iu déf
tel upeshképinjve gjithé

ato gi u bané. e u mbéloth

me prifténet e kuvéndu

ané. rgjande shumé iu dh[an€]
trimavet té thoné se té psua
m([it e tij] naténé erdhné e vodh
né tue fjetun na. né gofté

(Matthew 28:14-20)

29.05

29.10

29.15

gi té négjohet k&o prej i
gemonit, na kemi turp po

ta bgmé késhtu. e muarré rgj
andet e bané 5 e psuamé.

e u shpdl k§o fjaé pérpa

ra Jiudhgjivet mjen kété
dité. té némbédhjeté psu
amét voné ndé Galilet,

ndé malt gi i ¢oi Jisus.
eepanéataejufaé.

ju ap ju gjithé urdhén mé
giellt e mbé dhet té vini

té psoni gjithé gjuhut, té
pakézoni pr'emeénit t'atét

eté biri e shpirtit shenjti,

té psoni ndétagjithé saju
urdhénovaju. seu meju jam



mé té gjithadit mjen té fun
té jetés. amin.

Page 30
(Matthew 10:32-33, 10:37-38, 19:27-28)
Mattheu
tha ZT gjithé ata gi mé shpaInjén
pérpara gjinvet, e shpal
nde u pérpara prindi tim
30.05 g Eéméqid. eatag mésha
njéné mu pérpara gjinvet e
shanj nde u pérpara prindit
tem gi @méqgiel. kush do at
e amé pér mu nuku éshté i dreté.
30.10 kush do bir e bij pé mu nuku
éshté i drejté. kush nuku mer
krygné té vinjé pas mge sé
pér mui dreté. atéhereza
u pérgjeq Petri i tha: [-]njeu
30.15 qgi i lashé gjithé e u gji[¢]é me
tyj. gish nagjet ne? JS
juthaatune: amin s them [u]

Page 31
(Matthew 19:28-30)

se ju erthté e shkuaté e péséri

bayi. kur té rrinj&i biri nje

riut mé shkam té lavdé tij,

rrini nde ju mé dymbédhjeté
31.05 shgembe, gjukonj mé té dymé

dhjeté gjuhuvet té Jisra

ilit. e gjithé kush ka la

né shtépiné vélan e motré

at e amé ndo grua fémijé
31.10 faré e fis pr'eménit tem

njé gin pjesé tepér mer

e jetén e shékuame gézon.

shumé bahen e té parété

Cé prapém e té cé prapé
31.15 mité té paré.

Page 32
(Matthew 16:13-18)

i Shé Petritit. Mattheu.
nd'até koho erth Jisus mbé ané té



Qesaris2 té Filipit pyet té

psuamit te tij thoté: k& mé tho
32.05 né mu njerézit? thoné pér Jioan

Pakézimné. tjeré té thoné Ili

né, tjeré té thoné Jeremiu ndo

njé fjal éparéshit. ju thoté aty

ne: ju ké mé thoné? pérgjegjeté
32.10 Simon Petri thoté: ti je XS

biri peréndisé gjalit. pér

giegjeté Jsus i thoté: lumthi

ti Simon Variona se shtat

e gjak sé mbétyj, po prindi im
32.15 i giellsé. po uné té them seti je

Petre e mbi kété gur té mé

ndértojsh mu kishéné e duer

Page 33
(Matthew 16:18-19 = 33.01-05; Luke 02:01-04 = 33.06-)

t e adhit té mossi léshojshti. e
t'ap celésité té mbreténisé
giells&. gish té lith mbé dhet ésh
té lidhun mé qiell. gish té zgith

33.05 ¢ mbé dhet & zgidhun mé qgidll
Luka
nd'ato dit dua urdhén prej
Qesarit Avgustit té shkru
heté gjéthé dheu. ai té shkruam
33.10 pérparau bambéurdhénté S

risé Qiriniu. e voné gjithé
e shkruané mjen m'até dhe.
hupi ende losifi prg Ga
lilgjet ndé qutet Naza

33.15 ret ndé ludhet ndé qute
t té Dhavidhit gi e quagjné
Vithleem se gjo éshté shtépi e

Page 34
(Luke 02:04-10)
prindit Dhavidhit. u shkrua
me Mné gi kishte pér té marré
gruan etij se e kishte palé
shuam. u bamjen ke vo atje
34.05 u mbushné dité té pjellé até.
e puadl tébirn e sg té pa
rénété pjellé, e e shpérga
nis até e e mbuloi até



34.10

34.15

Page 35

ndé kashté se nuku ishte
vendé pre pylit. se kulo
tésité éshiné nd'até katu

ndé kérkonjéné e ruanjéné pér
friké té natésé té kulosnjé

né. engjdli i ZTit ndriti mé

ta e u frikshuamé me friké té
madhe. e na u gazuluamé me
gazulim té math gi éshté mbé

(Luke 02:10-15)

35.05

35.10

35.15

Page 36

gjithé laust, se leu mbé ne

sot shtépoyis gi éshté Xrishti
ZTi mbé qutet té Dhavidhit.

e k&§o mbé ne té qoftun éshté,
gjindeté foshnjé ndé shpérgané
flinte ndé kashté. té pérzi

el u bame egjit e shumé udhé
taré mé gid lushnjéné pe
réndiné e thoshiné: lavdi

I naltit peréndi. e mé

dhet pushim njerézevet ju
déftoi. e u bas votné ata

mé qidl engjité e njerézit

e kullotésit thoshiné shoq me
shog: vemi mjen ndé Vithleem
e shofémé kéto fjalé té bame
gi zoti na déftei ne. evo

(Luke 02:16-20)

36.05

36.10

néejufaéegetné Ma
riamné me Josifné e fosh
njaflinte ndé kashté. e pané
e déftuené pér kéto fidé
téfolapér djaé. e gjithé sa
€ négjuané u méryené pr'a
to fjalé kulotésit mbé té.

e Mariami gjithéi pa kéto
puné ei vu ndé zeméré té
sg9). e u kthuené kullotésit
tye lavdyryem e tue lu

tun peréndiné e gjithé sa

e négjuené e pané d ju tha
atyne.



Page 37
(Matthew 10:01, 10:05-08)

Mattheu Ungjill
Shén Argjiret
nd'até koyo ¢oi Jisus té dy
mbédhjetét té psuamt etij. ju
37.05 dha atyne urdhén mbé frumét
té pagéruame qi ti nceréné
kéta e ti ngjdinjéné prej gji
thé té patédashunat e pregj gji
thé té sémuné. kétai ¢oi Jisus
37.10 I porositi atyne ju tha: mbé u
dhé té hug mos vini e ndé qu
tet Samarin mos huni, e té vi
ni ju ndé dhen té& humbun mbé
shtépi té Jsralit. tue voté
37.15 ju, tévteni ethoni seu a
frua mbreténi e giell<&.
té sémuné gjdlnite, té fdli

Page 38
(Matthew 10:08 = 38.01-03; John 01:35-40 = 38.05-)

gun i géronite djeménité

e ncirnite. dhunéti muarté

[dhJunéti epnite.

Shénédreut 1oan

38.05 nd'até koyo mbet loani ede

té psuamt e tij du, e shoféné

Jisuné ke ecénte thoté&: shéko

ni, genji e peréndisé. e négju

ané té dy té psuamit ke thoshte,
38.10 U ngjitné me Jisuné. u kthu

e Jisus eshékon atagi u

ngjit metai thoté atyne:

ké kérkoni. i thoné ata:

ravi, gi do té thoté défte
38.15 is, ku jet? thoté atune: e

ni shifni. e voné e pané

Page 39

(John 01:40-44)
ke i[sh]te, e pasanda) mbe
tné ata dité. § mé dhjeté
sahat. ge Andhreu i vé



39.05

39.10

39.15

Page 40

lla Simon Petrit njé cé
dy gi négjuané prej Jioa
nit e u ngjitné me té. gjet
a[t]é té paréné vélan e tij
Simoné e thoté atij: gjet
mé Mesiné gi e quané XC.
evoteke Jisud. e paaté
Jsus etha: ti je Simoni

i biri Jionait. tyj té qu
gshiné Qifa, gi do té the
té Petre. neséret vote Ji
sus e huni ndé Gdlilet

kkhkhkkkhhkkkhhhkkhhhkhhhkhhhkhhhkhkhhkhkhhkkkkkx%x

té dielén e paré té kresh[mev]et thohet

(John 21:09-14)

40.05

40.10

40.15

Page 41

(Mark 15:227,

41.05

41.10

am ende peshk shtruam ende
buké. ju thoté atyne Jisusi:

bini aci peshku gi éshté njé

me. u nis Simon Petri e ncy

ar rrjeténé mbé dhet plot pishq
té médhenj, njé gin e pesédhjet e
tri. e tjeré té shumé gi nuku

I ncinterjeta. juthoté a

tyne Jisusi: ecéni i mbdidh

né. njé té psuashimishit vote
epakush & eepaseZT éshté.
vote Jisus e muar buké e ju
dha atyne ende peshk ashtu.
k&o éshéetretaqi u déf

tue Jisus té psuamevet

tij 9 u gre cé vdekuni[t].

15:33-36)
té shétune té mishit

Marku
nd'até koho trimaté muarré
Jisuné e e shpunéta kryq
Zonjéné e e shpuné até mbé
ven té Golgothase gi do
té theté vendi kranio. ge gja
shté sahat e e kryqzuané
até. tye u bam sahati i gjash
té, errét u ba mbé gjithé dhet



41.15

Page 42

mjen mé sahat té néndé. e mbé
sahat té nandé thirri Jisus

me za té math e tha: eloi eloi
lima savaythani? gi éshté me
thané: peréndiaim peréndia

im pérse mé harrove? e caqi rri
njéné gjat négjaané e thané

se lliné thérret. vote njé

(Mark 15:36-41)

42.05

42.10

42.15

Page 43

e mbushi sungjerré me uthul e e
vu mé kalamt e jadhaté pi

njé até e thoshte: lin[i]e té sho
fgm]é vjene lliata zbre

SE até. e Jsud léshoi zaté

math e u pérfrum. e poshté

té shkelunat e té kishésu da

mé du pre nati mjen poshté.

e paqinpari gi rrinte

dajté se ky thiri e u pérfrym,

tha: vértet ky [njljeréi biri i
peréndisé éshté. ishiné nde
gracé largu shékonjénéei

shte MariaMakdhainae

Maria, e Jakovit vogél
elosiae am e Salomit gi nde
kur ge ndé Gdlilet e u ngjitné
meté ei shérbyené atij. endetje
va[------- Jupné me ta ndé leru[slali

(John 05:01-05)

43.05

43.10

Jioan. hupi Jisus
nd'até koho ndé lerosolimté.
gi € ndé lerualimt mbé hurdhé
té deshvet, g e quanée
vreisht Vithesdha, pesé té
celunakisnte. mb'até der
gjeshiné shumeé té semuné:
té verbé, té calé, té thaté,
gi mernjéné aci uji. angje
lli i peréndisé pér vjeté
Zbrite mbé hurdhét e pérzien
te ujété, e e paraqi bahg
pa cé pérziemit té ujit



té shédoshé bayishiné prej
43.15 gjithé té pafuqishit, s kurth
skishiné gené. ge njé njeri

Page 44
(Matthew 27:01-08)

nd'até koho té mbéedhuné bané

gjithé upeképinjté e pleqté té gjin

SE Qi tavraséng, e e lithné até

e e shpuné e ja dhané Pondiut Pi
44.05 latit, igemonit. atéhere

paJiudhaqi e dha até se e gjuku

ané até i kthei tridhjeté rgjan

deté té upeshképinjvet e té pleq

vet. u fijyeshé. ei thané&: gish té
44.10 gjet gi u frike, e shtive rgjandeté

ndé kishé iku e vote e u vuar. e upesh

képinjté muarré rgjandeté e thané:

Séedrgtéti vemé [n]dé korvanat

se éshté pahg e gjakut. e u mbéodh[€]
44.15 né e venéeblené evonéeblené aré

né e tjegulavet pér té vorruam

té hugjté e e qugné até aré njéme

Page 45
(Matthew 27:08-17)

ar e gjakut mjen sot. atéhere u mbush
fldae Jeremiut profitit gi tha
e muarré L rgjandet, pahané t'asg
paha pér pahat té birté Jisral
45.05 lit ei dhané ata mé arété té te
gulaxhivet s porositi Zoti.
e Jisusi ndenj pérpara igemonit
e e pueti até igemoni i thoshte:
ti je mbreti ludheivet? e Isus tha:
45.10 s thua. e négjyamé pregj upeshké
pinjvet e pleqvet, nuku u pér
gjeg. atéherei thoté a Pilati:
nuku négjon sa mbé tyj shpallnjé
né? e nuku u pérgjeq mb'ata asnjé
45.15 vjalé. u mérye igemoni fort.
mbé gjithé ¢'t€ kremt ju linte ige
moni ju shtéponte nga njérop ké do
njéné. kishiné atéhereza njé té
lidhuné gi e quanjéné Varavan
45.20 e ishiné mbéedhun [------- ]



Page 46
(Matthew 27:17, 27:22-29)

juthoté atyne Pilati: ciné do
ni té ju léshoj ju, Varavané a Jisu
né gi e giugné gi-e-guainé XC?
I thoshiné gjithé atij: krugzoje. i
46.05 gemoni ju tha: qish té keq ka bam?
e té tepérmité thérrisnjin e thoshin:
krygzoje. pa Pilati se skafa,
po prg tjeréshit u ba. muar ujé
e lau duarté pérpara gjinvet
46.10 etha dam téjem prg gjakut té
kéci. té drggmi ju merie. e u pér
geq gjithé gjinjathané: gjaku i
atij mbé ne e mé fémi tona. até
hereza e shtépuané Varavané
46.15 e Isuné tamundojné e e muarr|[ €
ta krugzoné. atéherezatri
mat e igemonit e muaré Jisuné mé
giyq e u mbélodhé mété gjithé tri
maté e i veshné atij rrobe ylami
46.20 dhé té kuge e i vuné kunoré prej

Page 47
(Matthew 27:29-35)

drize e javuné mé krye té tij

e kadamné ndé doré té tij té djathét

e binjéné mbé gjunjé pérparartij

e e geshnjiné e i thoshiné: gazulo
47.05 u o mbret i ludheivet. e e pshtu

njénéeemuarékadamnéeira

né kresé atij. e kur e lugjtiné

jaxveshné ylamidhéné e i veshné

robet etij. e e shpuné gi takru
47.10 gzonjéné. e tye voté gjetné nje

r Qirineon eménité Simon.

até zuné gi té shpjeré krygné.

e erdhé mbé ven qgi i thoné Golgotha,

gi e quainé vendi kraniu. i dha
47.15 né atij té pinjé uthul me tyme.

nuku desh ta pinjé. tye kryqzu

am i dané rrobet e tij, vuné kli

ron qi té mbusheté fja e profitit

i dané rrobet e tij [-------- ]



Page 48
(Matthew 27:35-39 = -48.08; Luke 23:39-43 = 48.08-)

mbé rrobe té mia vuné kliron.

tye ndenjun e rugjtyn até atje.

el vuné mbi krye té tij kété té

shkruame: ky éshté mbreti lu
48.05 dheivet. atéhereza kryq

Zuané me até dy kysaré, njé

mé té djathété e njé mé té magj &té.

el vjerri pérmys nimti até. tha:

ndéjeti XC, shtépo vet'’hené e ne.
48.10 U pérgjeq tjetéri e vdoi até

i tha: ske friké peréndiné

se u mkate? e najemi té drejté,

té drgtiné e fijuemé e muarmé.

ky asnjé fg skabam. ei tha
48.15 Jsusit: ndiggmeé, ZT, kur té veg

mé mbreténit tande. ei thaa

tij: amin g té them, sot me mu

té jesh ndé parrist. eatagi sh

Page 49
(Matthew 27:39-46)

konjéné e shanjéné i kérrusnjénjé krye
té ei thoshiné: ti gi prish kishéné e pér
tri dit e ndérton shtépo vet'hené. ndé
jei biri peréndisg, zbrit prej
49.05 kryqjet. ashtu nde upeshképinj
té e luanjiné me letérorét e pleq
t e Fariseté thoshiné: tjeré i shté
pove e vet'hené smung ta shtépoj
sh. ti o mbreti Israilit gi je, zbri
49.10 t pre krygjet e té mbesonjémé.
shpre mé peréndiné té té shtéponjé
njémea ndédo, a qi thuasei bi
r peréndisé jam. jo po ata nde
po nde kusarété qi ishiné krygzy
49.15 am me té e nimnjiné até. preg gja
shté sahag errété u ba mé gjithé mé
gjithé dhet mjen mé sahat t[€] na
ndé. mé sahat té nandé thiri Jisu
s me zaté math e tha: i[li ili l]a

Page 50
(Matthew 27:46-54)



ma savaythani, gi é peréndi

PRdi péseméle. caaty qi rri

njén négjonjéné e thoshiné se Iliné

thérret ky. e vote njé acish e muar
50.05 sygjer e mbushné nd uthil e e vu

né mbé kalam e i dhané té pinjé.

e tjerété thoshiné: lini té shofé

mé vjene Illiata shtéponjé. Isu

g thiri péséri me zaté mathela
50.10 fryméné. e té shkelunat e kishés

u ¢ané mbé du pregj nalt mjen po

shté. e dheu u tund, guré&té plas

né, vorrezeté u celng, e shumé

shtaténa té fjetuna shenjtash
50.15 u gritné e dual pre vorrit pas

cé gritmit té tij e hyné ndé shenj

t qytet e u déftyené shymé.

e ginpari e tjerété shékonjén JSu

né k[-----] térmetné gi u ba

Page 51
(Matthew 27:54 = 51.01-02; John 19:31-36 = 51.03-)

e u frinéfort thané: vértet pe
réndisé bir € ky. e Judheit mos
jesé mé kryqt shtati té shétyné,
se ge e premte, seishte dite
51.05 e madhe g0 e shé&tuné, pyetné
Pilatnéti thygné gjynjé&é
e u nisné. erdhé trimaté e té [p]a
rit i thyené gjunjét ende tjeté
rit té krygzuam me té. e mbé Ji
51.10 suné erdhé. 9 e pané se ishte
vdekun, nuku jathy[e]né atij
gjunjét, po njé trimashit me
shtijéi randé brinj&, edu
a [giak e ujé. e u pamarturi
51.15 e vérteté etij. ca acish pané
se vértet thoté gi nde ju besé
tékini. eu bané kéto gi e

Page 52
(John 19:36-37 = 52.01-03; Matthew 27:55-61 = 52.04-)

shkruameja té mbushet: eshtén té
mos pérziheté meté. e tjetéra[v]

e shkruameja thoté: panjé gi ruante.
ishiné atje gra shumé cé larg



52.05

52.10

52.15

52.20

Page 53

ruanjéné qi u gjitné Jisusit

pref Galilgjet gi i shébenjén a
tij. acosh ishte Maria Madha
lina e Maria e Jakovit e O

sia ama e e am e t€ birt Zeve
dheut. u grys nata. erth njé njeri
1 pégaté prej Arimathiet

eménit Jiosif qi nde ai u psua
prej Jisusit. ky vote ke Pilati,
lypte shtatn e Jisusit. at€he

re Pilati urdhénoi ta améné
shtatn€. e muar shtatné Jiosifi

e e pshtual nd€ pélhuré té pastré
e e shtiu ndé vorr té rri qi goditi
prej guri e vuné gur t€ math mé deré
té vorrit votné. e gené atje Mari
a Ma[-------- ] e tjetéra [-]

(John 09:01-08 = 53.03-)

53.05

53.10

53.15

53.20

Page 54

Mari rrinte mbi vorrt.
e diela e qorrit pas pashkévet.

Joan.
nd'até koho tye shédritun JSi pa
njeri t€ verbét t€ lem. e pyet
njéné té psuamit e tit e i thoné: ra
vvi, qish faj ka bam gjénia e ké
tij qi verbét € lem. pérgjegjeté
Jsusi: as ky faj s'ka as gjéni e tij. po
té déftoheté pun e peréndisé mé té
se mu t&€ mé quheté puné puna e atij
qi mé ka ¢yam sa &shté dita. vjene
nata kur s'mun kush t€ punonjé. kur
jam ndé gjin, drita jam i gjinsé.
kété tha e pshtyni mbé dhet e u ba bal
té prej p[sh]tymet e e leu baltén[€]
mé su té t€ verbéti. e i tha atij:
ecé u laj nd€ hurdhé té Siloamsé
qi e quajné e guame. vote e u la
e erth tye pam. gjénia e tij e

(John 09:08-16)

ata qi e kishin€ pam pérpara
se verbété ge thoshiné: nuku éshté
ky qi rrinte e pérderonte? tjeré



té thoshiné: ky éshté. tjerété thoshi
54.05 né: i gjan atij. ai thoshte: se uné

jam. i thoné atij S tu celé syté?

pérgjegjeté a e thoté NJRi gi e

gquajné JS balté bani e magji

ti syvet, e métha: ecé ndé hur
54.10 dhété Siloamit eu lg. vojtae

u lashé e shof. i thonéte ata: ku

éshté ai? thoté ai: se pashé. u ndi

e k§o ndé Fariset gi ge pérpara

verbété. ishte e shétuné kur bani
54.15 balténé JSi ei cdli syt etij. pé

SEri e puesnjéné Farisal S tu ce

|é syté. a ju thoté atune: balté

mMé vu mé syt e u lashé e shof. i thoné

pre farisheishit ca: ky njeri sé

Page 55
(John 09:16-19, 09:21-22)
shtéi peréndisé qi té shétu
néné se shékon. tjerété thoshi
né s mun njeri fajtuar ké
té té gjoftuna té banj&? e mbé
55.05 ni ishiné mb'até. i thoné té ver
bétit péséri: ti gish thua pér
té qgi té celi syté? thoté a se
fjaléparé ge. sSmbesitné ludhe
it mbé até se verbété ge e shef
55.10 mjen ke thiré gjénin e tij ta shofé
né. i pyesnjiné ata e ju thoshiné:
ky éshté biri jug qi thoni ju se
verbété leu? 9 njéme shef? se
paméte. kush jacdi syté? nase
55.15 paméte. a di. até pyetni. ai
mbé vet'he le té flasé. kéto tha
né gjéni e tij se kishiné friké
prel ludheivet nde kété medo
njéné ludheité se a q[---]té shpd

Page 56
(John 09:22-29)

krishné, xcjerrété jeté preg s
nagoiet. e pradaj gjéni etij
thané: a di. até pyetni. e py
etné té dyténé heré até njeri
56.05 gi ge verbété. thoté ai: dhala[v]



56.10

56.15

Page 57

di peréndisé. na se paméte

se ky njeri fajtyar éshté. pérgje
giené ata e thané: nafajtyar

se diméte se &shté, po kété dimé
té naqgi ky verbété ge e njéme
shef. i thoné atij péséri: gish ba
ne? g t'u gelé syté? pérgjegje

té ai: unéjuve ju them e ju Snégjo
ni. pérse péséri do té négjoni?
Mos ju té psuamit e tij doni té
bayi? u jdhénuané ata e thané

ti jei psuam i tij. naté Moiseut
jemi té psuam. na skemi négjuam

(John 09:29-35)

57.05

57.10

57.15

Page 58

se Mosiné thirri peréndia. ké

té na se diméte géha éshté. pér
giegjeté a njeri e ju thoté aty
ne: mé kété mérehem nde u seju
Se paté géha é e mé celi syté.
shof se fajtuar peréndia nu

ku négjon, po kush éshté i der
shimi i perédisé e urdhénim

n etij ban, até négjon. se

kurré sé négjua gi té celnjé sy
té té verbété té jeté lem. po

me mos genéi perédisé, smun
té bante gjakurré. pérgjegje

né ei thoné atij: mefgeti

leve gjithé, e ti ne té na psojsh?
e nxuarré kété pérjashta. e né
gjoi Isus se e xuaré kété pér
jashtae gjet ké [----------- ]

(John 09:35-38)

58.05

ti mbesit mbé té bir té peré
disg? pérgjegjeté a etha
kush jeti ZT qi té mbesit mbé
té?1 thoté atij Jsus: gi peti
efoli metuj, a éa tha: mbe
St ZT ei fdem atij.



Page 59
PA PA T[]

Page 60
(John 11:32-39)

Se veté mé vor té gg atje.
e Mariag erth keishte Ji
sus, epaatéeirandé
kambé e i thoshte: ZT té gen
60.05 kshe kétu skishte vdekun
imvéla Jsus 5 epa
se gan, pshanétini. i pue
ti eju tha: ku e kini mbu
luan. thoné ata: ZT ga
60.10 e shéko. lotoji Jisus. tho
shiné Jiudheit: shékoni si
e dashka até. njé acish tha:
nuky mun ku té celnjésut e
te vdekunit té banjé nde ké
60.15 té té mos vdes&? Jisus péséri
vote mévort. jishte njé spell
gé e rrasé ishte mbi té. thoté Ji

Page 61
(John 11:39-43)

sus higni gurré. i thoté
e motra e té vdekunit
Martha: ZT, mos se gelbe
té katér di¢ éshté. thoté
61.05 Jisus nuku tha[t] € gi té
mbesoni mé gjithé laf té
peréndisé? e gritiné gu
rré ke flinte i vdekuni.
Jisus griti suté nalt
61.10 etha prindé té lutem tuj
tyj té mé négjojsh se u shof
se mé gjithé mé négjon nde
pér kété qi dergjeté kétu
gi té mbesojné seti mé ke cu
61.15 am. e até tha, me zaté m[a]th
thiri: Llazar del jashté.



6. Trandation of the Elbasan Gospel Manuscript

Page 02
(Matthew 26:01-05 = 02.04-17)

Holy Good Friday.
Oh, blessed Chrigtians.
Chrigt, our Lord, caled
the apostles and revealed to them that day
02.05 that he wanted to be crucified, and said to them:
Oh, my beloved sons, as you know,
the Passover istwo days away and then
| want to give myself up so they can crucify me.
Then the chief priests and the scribes
02.10 assembled in the palace
of the high priest Caiaphas and conferred
with one another to arrest
Jesus secretly and kill him. They said:
Let us not arrest him now on the days
02.15 of the feast, for it was Saturday, so that
he not be surrounded by crowds who want
to hinder us for so much of
........... of God wanted

Page 03
to seize Christ on the day of the Passover

who wanted to eat the lamb
to show them that Christ, the Lord,
isthe true lamb that the Jews
03.05 wanted to slaughter on the cross.
Then Judas, one of the 12 apostles,
who was a robber of money,
heard that the elders were gathered
in the palace of PHate
03.10 Caiaphas, [and] decided to
go and betray Christ to them, and he went
to them, greeted them and said to them: Glory
beto God, oh elders,
who has enlightened me today and | have realized
03.15 that | have been deceived by the teachings of
Chrigt, and therefore, good
disciple that | am of Moses and of
the prophetsand ......

Page 04
(Fredly adapted from Luke 22:04-06)



In the name of God | have come today
before you to save the whole
world from the lies of this
man. And | know that you are of
04.05 God and adhere with honour to the laws,
and you want to kill him and don't know how.
| have come to you to hand him over to you. But
| am apoor man. Isit possible
for this joy and good deed
04.10 that | do for you and for the world that you pay
me? And therefore what do you want
to give meif | hand him over to you?
The chief priests and elders listened
to these words. They rgjoiced
04.15 greatly and gave-him
30-siver-eoins-and-then they suggested
atimefor himto be handed over. And he said
to them that he would come the next day to them when
.................. for you to seize him

Page 05
(Luke 22:09-13 = 05.06-17)

That day, Christ, the Lord, dined
in Bethany with the apostles at the house of
Mary and Martha with the mother. And he wanted
to go the next day to Jerusalem

05.05 to be crucified. The apostles
said to him: Teacher, where shall
we prepare for the Passover? And Christ
said to them: Go to Jerusalem
and you will meet a man carrying

05.10 ajar of water. Follow him
and say to him: Owner of the house, whereis
the room for me to celebrate the Passover
with my disciples? And he will
show you alarge room

05.15 and you make preparations there. These two
apostles set off and did as Christ
had told them. Thereafter
they returned to Bethany ........

Page 06
And he went that night with great

prayers. And Christ the Lord recognized
that the time had come for him to bid farewell
to thisworld and to go to hisfather.



06.05

06.10

06.15

Page 07

07.05

07.10

07.15

Page 08

08.05

And he wanted to go to Jerusaem

to find [his] death among his followers.

He called his mother and said to her: Oh my
sweet mother, | beg you to be

of great patience, and to know

that it isafine thing and that

al the sayings of the prophets must

be fulfilled which they have written about me. And
| must die for the sake of mankind.

And now the time for my death has come, and you,
oh mother of mine, will have to suffer more

than all women of thisworld so that the

word of the holy father Simeon

be fulfilled, that a sword will

be thrust into the midst of your heart.
Oh mother of mine, the pain that

you will suffer because of my death
isthat sword which will be thrust
into the heart of your soul. Although
this suffering is great, still

you must have great patience,

for the will of my Father

must be fulfilled. Oh mother

of mine, today | want to have

the last supper with my apostles.
And you must know that the elders
of the Jews want to crucify me,

and | have been sold for 30 silver coins.
But take comfort in this, that | will
rise on the third day, and

then you will see me

asaglorious and immortal king,
wherethey git ............

The Goddess fell to her knees, and

was overwhelmed and began by saying to Christ:
Oh my sweet son, your voice

and your words have shaken me to the heart.

| fed asif my soul has

abandoned me. Oh, innocent

Son of God, what have you done

that you should die such a horrid

death, innocent upon the cross?



08.10 Christ answers and said:
Oh, my dear mother, thisis
the will of my Father,
that | die, and that you live and
that you, too, know of my suffering. And
08.15 so that my heart also be soothed,
listen to what | have to suffer. Look now
at my head which has borne no iron.
Tomorrow you will seeit
............ crown of thorns

Page 09
enter the bones of my head.

And when you see me like this, have

patience, as | must have.

Look now at my open eyes. Tomorrow
09.05 you will see them closed and [see] how

the faithless will mock me. When you see

this, have patience. Look now

at my shining face.

Tomorrow you will seeit covered
09.10 in spit. When you see this,

have patience. Look now at my

mouth so sweet. Tomorrow you

will see how the faithless

stuff me with a sponge filled with
09.15 vinegar and spit. When you see

this, have patience. Look now

at my unblemished pam. Tomorrow

you will seeit ...........

Page 10

see this, have patience. Look now

at dl of my healthy body.

Tomorrow you will see it completely

bloody and beaten. When you see this,
10.05 have patience. Look now at how

my disciples surround me. Tomorrow

they will al be gone and

one of them will betray me. When

you see this, have patience, oh mother of mine.
10.10 Now you can speak with me, but tomorrow

you will no longer be able to recognize me. Now

you see me healthy, but tomorrow you will

see me dead. When you see

al this, have even more patience.



10.15 The time has come, oh mother of mine,
for meto leave you. Thisisthe will
of my Father, that | die.
........... [give] me your

Page 11

permission and blessing, too, for meto die.
While Christ the Lord was saying these words to his mother, she became
distressed and went and sat down,
and said, weeping: Oh, my innocent son,
11.05 what talk isthis, that you say
to methat | should give you permission to go
and be crucified? What mother has [ever] given
her son permission to be killed?
And | should giveit to you?
11.10 When they hear these words,
the other mothers will curse me.
Y es, my sweet son, thisis
the will of your heavenly
Father, and of you, that | now
11.15 give you my permission, my son,
to be crucified. That | giveyou
my blessing and that of your Father. May
al bewithyou. .........

Page 12
stretched her arms around hisneck and

kissed him on the neck and said to him:
Oh, holy head filled with
the wisdom of God in heaven,

12.05 how will you endure a crown of
thorns? Oh, blessed face which the
rejoicing angels look upon,
how will you put up with so many
blows and filthy spit?

12.10 Oh, blessed eyes which ook upon God,
why do you wish to see dl those rabid dogs
infront of you and dl those wild
animals around you? Oh, mighty
hands which hold the whole

12.15 world [in them], how will you endure
being nailed to the cross? Oh,
joyous dove who have dl things
....... hand, how will you go
.............. Oh, my blessed son,



Page 13

13.05

13.10

13.15

Page 14
(Luke 22:15 =

14.05

14.10

14.15

Page 15

my soul and heart are now

leaving me. Oh, great poison.

Oh, countless tears which

were then [wept] in that house, on

one side the Goddess with Mary and
Martha, on the other side the apostles.

But iron-hearted Juda had no

pity at al on the poisoned mother

of Jesus. Magdal ene wept

more that anyone else and said:

Oh, my wise teacher, where are you going,
where are you off to? Where shal we hear
your divine words, your teachings,

your words of comfort?

Christ then set off waking and

went to Jerusalem and

the tearful Goddess spoke

to the apostles and said to them:

My sonsand .............

14.14-16; John 13:04 = 14.16-17)

of mine, beg your teacher.

Oh, suffering mother of Jesus, into

whose hands will you deliver your son?

Judas betrayed him and you tell him to take care
of him. Y ou are delivering the sheep into the hands
of the wolf to be taken care of. Where has it ever
been done that a friend delivers hisfriend into
the hands of enemies? Herod made John

famous with that horrible deed.

Then, Christ the Lord entered into

atempleto pray. And in the evening

he sat at the table with the apostles

and had dinner, and said to them: Oh my

sons, now at last | eat with you

the last supper [before] |

suffer. Thereafter he took off

.......... he wrapped a towel around

(John 13:05-06)

[hiswaist] and he poured water into a basin
and began to wash the feet of the apostles,



and dried them with the towel that he had
wrapped around himself. This he did
15.05 to show himself as humble. And he began
with Judas. When he [had] washed the feet
of Judas, he went to Peter to
wash hisfeet. He looks upon
this great and terrible miracle,
15.10 that the king of heaven should come
and wash hisfeet of the mud
of hisown creation. He cried out
and said: Lord, oh poor me, in what alamentable
state you find me, that you should wash my
15.15 feet! May no fire come out of your
hands and burn me. Y ou are the one
who created me................
Y ou are the teacher ........

Page 16
(Matthew 27:62-65 = 16.03-)

Mary in three months
and returned to her home
Matthew
The next day, which was after
16.05 Friday, the chief priests and
Pharisees gathered together at Pilate's
and saysto him: Sir, Lord, that deceiver
[said] while he was dive: after the
third days you will find me. Give the order
16.10 for the tomb to be sealed until the third
day. You will find me. And give the order
for the tomb to be watched until
the third day, so that his disciples
do not come at night and stedl
16.15 it and tell the people that he has risen
from the tomb, and this last deception will be
[worse] than the first. Pilate said
to them: Take the guards, go,

Page 17
(Matthew 27:66 = 17.01-02; John 20:19-23 = 17.03-)

sedl [it], and look out and keep watch
over the tomb with the guards.
John
Night fell on that day, the first [day of
17.05 the] week, and the door was locked where



the disciples were, locked for fear

of the Jews. Jesus came and stood
among them and said to them:

Peace be with you. And saying this, he

17.10 showed them his hands and his side.

The disciples were overjoyed that

they saw the Lord. Jesus said to them
again: Peace be with you. As

the father has sent me, | am sending you.

17.15 And saying this, he [breathed upon] them and said
to them: Recelve the Holy Spirit. Of whomsoever
you forgive the sins, | have forgiven them.

Of whomsoever you retain them, | have retained

Page 18
(John 20:24-27)

them. Thomas of the Twelve,

whom they call Twin, was not

with them when Jesus came. The other

disciples said: We saw the Lord.
18.05 And he said: Unless| see

[in] his hands the nail mark

and put my finger on the nail

marks and put my hand

in the marks, | will not believe. And
18.10 eight days later the disciples

were together and Thomas [was] with them. Jesus

arrived and the door was locked,

and he stood among them and said: Peace

be with you. Then he saysto Thomas:
18.15 Put your finger here and look

at my hands, and reach out your hand

and put it into my side,

Page 19
(John 20:27-31)

and be not unbelieving
but believing. Thomas answered
and said: Oh, my Lord and my
God. Jesus said to him: Because you have
19.05 seen me, you have believed. Blessed is he
who does not see me and believes. Jesus
did many such and other miracles
in the presence of hisdisciples
which are not written
19.10 in this scripture. But these



are written that you may believe
that Jesus is Christ, the Son
of God, and those who believe
[may] have along lifein

1915 hlsname khkkkkkkkhkhkhkhkhkhkkkkkk

kkhkhkkkhhkkkhhhkkhhhkhkhhkhkhhkkhkhhkkhkikkkk%x

Page 20
(John 05:24-28)

John
The Lord said to those Jews who came
afterwards:. Verily, verily,
| say that whoever hears my
20.05 word and believes him who sent me
has eternd lifeand
does not come into judgment, but has crossed
after death into life. Verily,
verily, | say that the timeis coming
20.10 and has now come when the
dead will hear the voice
of the Son of God, and if they
hear it, they will live. For as the Father
has life in himself, se-hashe-granted
20.15 so has he also granted the Son to have [life]
in himself. And he has given him authority
and he judges because he is the Son of Man.
Do not be amazed at this, for atime

is coming when the-dead
20.20 al those intheir graves
Page 21
(John 05:28-30 = 21.01-10; John 13:03-05 = 21.11-)
wit-hear

will rise, those who have done good
will riseto live,
those who have done evil will rise
21.05 to be condemned. | can do nothing
in hiswork. | judge only
as| hear, and my judgment is
just, for | seek not
my will but the will
21.10 of the Father who sent me.
John
At that time Jesus saw that
al things were given by
the Father into his hands, that



21.15

Page 22

he came from God and was
returning to God. He got up from
the medl and put on hisrobe

and poured water into abasn

(John 13:05-10)

22.05

22.10

22.15

Page 23

and began to wash his disciples

feet and dried [them with the]

robe he had put on.

And he comes to Simon Peter,

and the latter saysto him: Lord,

are you going to wash my feet?

Jesus answers and saysto him:

[what] | am doing, you do not see now,
you do not know. Peter says

to him: Never

wash my feet. Jesus

answers. Unless | wash them,

you have no part with me.

Simon Peter saysto him: Lord, not just
my feet, but my hands and my

head as well. Jesus saysto him: A person
who has had a bath needs only to wash his fest,

(John 13:10 = 23.01-04; John 11:01-04 = 23.05-)

23.05

23.10

23.15

for you are completely clean, you are
clean, [but] not dl of you. He looked at the one
who was going to give him up and said: not al
of you are clean.
John
At that time there was a sick man, Lazarus,
from Bethany, from the [village]
of Mary and his sister Martha.
It was Mary who rubbed the feet
of the Lord with ointment and who wiped
hisfeet at his command.
Her brother, Lazarus, became sick.
His sisters went to him
and say to him: Lord, your friend
issick. Jesus heard this and said:
The sickness will not end in death,
but for God's glory so that



Page 24
(John 11:04-10)
the Son of God may be glorified
through it. Jesus loved
Martha and his sister
and Lazarus. When he heard
24.05 that [the latter] was sick, he stayed
inthat place for two days. Thereafter,
he saysto the disciples:
Let us go to the land of the Jews.
The disciples say to him:
24.10 Rabbi, the Jews recently tried
to kill you with stones
and yet you are going there? Jesus
answers. Are there not twelve
hours of daylight? Whoever walks
24.15 by day will not stumble, for he sees
[by] thisworld's light. Whoever walks
by night stumbles, for there isno light

Page 25
(John 11:11-17)

in him. He said this and then
they say to him, to him: Lazarus,
your friend, has falen asleep, but let us go
and wake him up. The disciples say

25.05 to him: Lord, if he deeps,
he can be considered saved. Jesus spoke
of himfalling asleep [for good], they thought
that he had spoken of him [Ssmply]
deeping. Then he said to them:

25.10 Wait. Lazarusisdead, and | am glad
for your sake that you believe
that | was not there. But let us go to him.
Thomas the disciple says to him: Let us
also go that we may die with him.

25.15 Jesus arrived and found that he had been
in histomb for four days. Bethany was
close to Jerusdem

Page 26

(John 11:17-24)
by fifteen furlongs,
and many of the Jews had
cometo Marthaand Mary
to comfort them about



26.05 his brother. When Martha

heard that Jesus was coming,

she went out to meet him. Mary

stayed at home. Martha

saysto Jesus: Lord, had you been
26.10 here, my brother would not

have died. But [even] now, | have seen

that whatever you ask of God,

God givesit to you. Jesus

saysto her: Your brother will rise.
26.15 Martha saysto him: | see that

he will rise in the resurrection of the

last day. Jesus saysto her: | am

Page 27
(John 11:25-31)

the resurrection of life. Whoever
beievesin me will never die,
but live, and whoever lives and believes
inme, will never die.

27.05 Do you believe this? He says:
Yes, Lord, | have come to believe that you are
Chrigt, the Son of God, who has come
into the world. This she said and
went back and called Mary, his

27.10 sister. This she said to her: the teacher
is here and cdlls us. When she heard this,
she got up quickly and went to him.
Jesus went there to the place,
and the Jews were together

27.15 inthat place. They saw how
Mary quickly set off and comes.
[She] went to them and says to them:

Page 28
(Matthew 28:09-14)

and Jesus met them and said to them:
Greetings. They came and
fel to hisfeet and worshipped
him. Jesus says to them:
28.05 Do not be afraid. Go and tell
my brothers to come
to Galilee to meet me.
While [the women] were on their way, some of the guards,
going into the city, reported
28.10 to the chief priests everything



that had happened. And they met
with the elders and discussed.
They gave much money
to the soldiers to say that his
28.15 disciples came during the night and stole
him away while we were deeping. If

Page 29
(Matthew 28:14-20)

thisis heard by the

governor, we will be ashamed of

acting thus. They took the

money and did as they were instructed.
29.05 And this report has been spread among

the Jewsto this very

day. The eleven disciples

went to Galilee,

to the mountain where Jesus sent them.
29.10 And they saw him and worshipped him.

| giveyou dl authority in

heaven and on earth to go

and teach all the nations,

to baptize in the name of the Father
29.15 and of the Son and of the Holy Ghost,

to teach them everything | have

commanded you. For | am with you

al the days until the end

of life. Amen.

Page 30
(Matthew 10:32-33, 10:37-38, 19:27-28)
Matthew
The Lord said: Whoever acknowledges me
before men, | will also acknowledge
before my Father
30.05 who isin heaven. And whoever
insults me before men
| will also insult before my Father
who isin heaven. Anyone who loves his father
and mother more than me is not worthy [of me].
30.10 Anyone who loves his son and daughter more than me
is not worthy [of me]. Anyone who does not
take up the cross and follow me
is not worthy of me. Then
answering, Peter said to him: Behold, |
30.15 who have left everything and have followed



you. What will there be for us? Jesus
said to them: Verily, | say

Page 31

(Matthew 19:28-30)
that you came and departed and again
were revived. When the Son of Man
sits on his glorious throne,
you will aso sit on twelve

31.05 thrones, judging the twelve

tribes of Isradl.

And everyone who has left

his house, brother and sister,

father and mother, or wife, children,
31.10 relatives for my sake

will receive a hundred times as much

and will enjoy [eternal] life.

Many who are first

will be last and who are last
31.15 [will be] firgt.

Page 32
(Matthew 16:13-18)

of Saint Peter. Matthew.
At that time [when] Jesus came to the region of
Caesarea Philippi, he asks his
disciples, saying: Who do the people
32.05 say | am? Some say John
the Baptist. Others cal you Elijah.
Others cdl you Jeremiah or
one of the prophets. He saysto them:
Who do you say | am? Simon Peter
32.10 answers, saying: You are Christ,
the Son of the living God. Jesus
replies, saying: Blessed
are you, Simon Bar-Jona, for flesh and blood
isnot [have not revealed it] to you, but my

32.15 Father in heaven. And | tell you that you are
Peter, and on this rock you will build
my church and the gates

Page 33

(Matthew 16:18-19 = 33.01-05; Luke 02:01-04 = 33.06-)
of Hades you must not allow to overcomeit. And
| give you the keys of the kingdom



33.05

33.10

33.15

Page 34

of heaven. Whatever you bind on earth is
bound in heaven; whatever you loose
on earth isloosed in heaven.

Luke
In those days a decree was issued by
Caesar Augustus that dl the country
should be registered. This registration
first took place under the rule of the
Syrian, Cyrenius. And everyone went
and was registered in his[own] land.
Joseph aso went up from
Galileeto the town of Nazareth,
to Judea, to the town
of David which they call
Bethlehem, because he belongs to the house

(Luke 02:04-10)

34.05

34.10

34.15

Page 35

and line of David. He registered

with Mary whom he was to marry

for she was expecting a child.

It came to pass, while they were going there,
that the days for her to give birth were fulfilled.
And she gave birth to her firstborn

son, and she wrapped him

in cloths and covered him

in straw, for there was no

room because of the multitudes. For

there were shepherds in that town,

abiding and keeping watch

over their flocks for fear of night.

The angd of the Lord shone around

them and they were terrified.

And we regjoiced with

great joy that isfor

(Luke 02:10-15)

35.05

al the people, for unto us was born
today the saviour, who is Christ

the Lord, in the town of David.

And thiswill beasignto us,

you will find the baby in cloths,

deeping in straw. Together

with the angel there appeared a multitude
of the heavenly host, praising



God and saying: Glory
35.10 to God in the highest, and on
earth peace to the men he revealed [himsdf to].
And it happened that when the angels
departed from them into heaven, the people
and the shepherds said to one
35.15 another: Let's go to Bethlehem
and see this thing which has happened,
which the Lord has told us about. And

Page 36
(Luke 02:16-20)

they went and presented their greetings and found

Mary with Joseph and the baby

deeping in straw. They saw him

and spread the word concerning what had been
36.05 told them about the boy. And al who

heard it were amazed at what

the shepherds said to them.

And Mary saw dl these things

and pondered them in her heart.
36.10 And the shepherds returned,

glorifying and praising

God and dl the things

they had heard and seen, which were just

as they had been told.

Page 37
(Matthew 10:01, 10:05-08)

Matthew Gospel.
The Destitute Saints.
At that time, Jesus called his
twelve disciples. He gave
37.05 them authority over evil
spiritsto cast them out,
and to hea them of every
disease and of every
illness. These [disciples] Jesus sent out
37.10 and commanded them, saying: Do not
go on aforeign road and
do not enter a Samaritan town.
Go to the lost sheep in the
house of Isragl. Asyou go,
37.15 preach and say that the kingdom
of heavenis near.
Headl the sick, cleanse



Page 38
(Matthew 10:08 = 38.01-03; John 01:35-40 = 38.05-)

the unclean, drive out
the demons. Freely you have received,
freely give.
Saint Andrew. John
38.05 At that time, John was there
with two of hisdisciples. And seeing
Jesus pass by, he says: Look,
the lamb of God. The two
disciples heard what he said,
38.10 they followed Jesus. Jesus
turned around and saw them
following him and says to them:
What do you want? They say to him:
Rabbi, which means Teacher,
38.15 where are you staying? He says to them:
Come [and] see. And they went and saw

Page 39
(John 01:40-44)
where he was staying, and then
spent that day [with him]. It was about
the tenth hour. Andrew,
Simon Peter's brother, was one of
39.05 the two who heard [this] from
John and who followed him. He
first finds his brother,
Simon, and saysto him: We have
found the Messiah whom they call Christ.
39.10 And he went to Jesus. And Jesus
looked at him and said: Y ou are Simon,
the son of John. Y ou will be called
Cephas, which means
Peter. The next day, Jesus set off
39.15 and went into Galilee.

kkhkhkkkhhkkkhhhkkhhhkkhhhkhhhkhkhhkhkhhkhkhkkhkkkk*x%x

Thefirst Sunday of the fasting period is cdled

Page 40
(John 21:09-14)

and fish lying on it, and
bread. Jesus saysto them:
Bring some of the fish you have



40.05

40.10

40.15

Page 41

(Mark 15:22,

41.05

41.10

41.15

Page 42

just caught. Simon Peter set off and
dragged the net ashore full of large

fish, one hundred and fifty and

three, and many others, though the net

was not torn. Jesus said

to them: Come and gather together.

One of the disciples went and

saw who it was, and saw that it was the Lord.
Jesus went and took some bread and gave it
to them, and did the same with the fish.
Thisisthe third time that Jesus

appeared to hisdisciples

after he was raised from the dead.

15:33-36)
The Saturday of meat.
Mark
At that time, the soldiers seized
Jesus and took him to crucify
him and led him to a place
called Golgotha which means
the Place of the Skull. It was
the sixth hour and they crucified
him. At the sixth hour
darkness came over the whole land
until the ninth hour. And at the
ninth hour, Jesus cried out
inaloud voice and said: Elai, Elai,
lama sabachthani? which
means. My God, my God,
why have you forsaken me? And some of those
standing near heard this and said
that he was calling Elijah. One man went

(Mark 15:36-41)

42.05

and filled a sponge with vinegar and

put it on a stick and gave it to him

to drink, and he said: Leave him alone and
let us see if Elijah comesto take

him down. And Jesus let out aloud

cry and breathed hislast. And below,

the curtain of the temple was torn

in two from top to bottom.

A centurion, who was standing by,



42.10

42.15

Page 43

saw him cry out and breathe hislast,
[and] said: Surely this man isthe Son

of God. There were aso some

women watching from a distance. And
[among them] was Mary Magdalene and
Mary, the mother of James

the younger and Joses and Salome who,
when he was in Gdlileg, followed

him and served him. And others

came up with him to Jerusalem

(John 05:01-05)

43.05

43.10

43.15

Page 44

John. Jesus went up
at that time to Jerusalem.
Which was in Jerusalem at a sheep
pool, which in Hebrew
is caled Bethesda. It had
five porches. In these
languished many sick people:
the blind, the lame, the paralysed,
who partook of the water. The angel
of the Lord from time to time
would come down to the pool and stir up
the waters, and the first one who bathed
after the stirring up of the water
would be cured of
al hisdiseases, asif
they had never existed. There was a man

(Matthew 27:01-08)

44.05

44.10

At that time, dl the chief priests and

the elders of the people gathered

to put him to death, and they bound him

and led him away and handed him over to
Pontius Pilate, the governor. Then

Judas, who had betrayed him, saw that they
condemned him, and returned the thirty silver
coinsto the chief priests and elders.

| have sinned. And they said: How does it happen
that you are afraid? And he threw the coins

into the temple. He left and he went away and hanged
himself. The chief priests took the coins and said:
It isagainst the law to put this into the treasury
sinceit is blood money. And they took counsel



44.15

Page 45

and went and bought the field
of the pots to bury the foreigners,
and they now call that field

(Matthew 27:08-17)

45.05

45.10

45.15

45.20

Page 46

the Field of Blood to this very day. Then the word
of Jeremiah the prophet was fulfilled who said:
They took 30 silver coins, the price

set on him by the sons of Israel

and they used them [to buy] the potters

field, as the Lord commanded.

And Jesus stood before the governor

and the governor asked him, saying:

Are you the king of the Jews? And Jesus said:
Asyou say. And accused by the chief

priests and elders, he gave no answer.

Then Pilate said to him:

Don't you hear the testimony they are bringing
against you? And he gave no word of reply.
The governor was greatly amazed.

At dl the feasts, it was the governor's

custom to release the prisoner they

wished. There was then

a prisoner whom they called Barabbas.

and [when] they had gathereq, ........

(Matthew 27:17, 27:22-29)

46.05

46.10

46.15

Pilate said to them: Which one do you

want meto release to you, Barabbas or Jesus,
whom they call Christ?

They dl said to him: Crucify him.

The governor said to them: What evil has he done?
And dl the more they cried out, saying:

Crucify him. Pilate saw that he bore no guilt,

that it was given to him by others. He took water
and washed his hands in front of the crowd

and said: May | beinnocent of this man's

blood. Y ou bear the responsibility. All the
people answered saying: Let his blood

be on us and on our children. Then

they released Barabbas,

and they flogged Jesus and took him

to be crucified. Then the

governor's soldiers took Jesus



Page 47

to trial, and al the soldiers gathered
and put a scarlet robe on him
and took a crown of

(Matthew 27:29-35)

47.05

47.10

47.15

Page 48

thorns and set it on his head,

and [put] a staff in hisright hand

and knelt in front of him

and mocked him and said: Hall,

king of the Jews. And they spat

on him and took the staff and struck

him on the head. And when they finished playing,
they took off the robe and put his

own clothes on him. And they led him away

to crucify him. Asthey were going, they met
aman from Cyrene, named Simon.

They forced him to carry the cross.

They came to a place called Golgotha,

which means the Place of the Skull. They gave
him vinegar with gall to drink.

He refused to drink it. While crucifying

him, they divided up his clothes, they cast lots
that the word of the prophet be fulfilled:

They divided hisgarments.............

(Matthew 27:35-39 = -48.08; Luke 23:39-43 = 48.08-)

48.05

48.10

48.15

my garments, they cast |ots.

Sitting down, they kept watch over him there.
And they placed above his head this

sign: Thisisthe king of the

Jews. Then they crucified

two robbers with him, one

on hisright and one on hisleft. And

the crimina who hung there hurled insults at him.
He said: If you are Christ, save yourself and us.
The other one replied and rebuked him,

saying: Don't you fear God

since you have sinned? And we are [punished] justly,
we are getting what our deeds deserve.

This man has done nothing wrong. And he said
to Jesus. Forgive me, Lord, when you come

into your kingdom. And he said

to him: Verily, | say to you, today you will be
with mein paradise. And those who



Page 49
(Matthew 27:39-46)

passed by hurled insults at him and shook their

heads and said: Y ou who destroy the temple and

build it in three days, save yoursdlf. If

you are the Son of God, come down from
49.05 the cross. In the same way, the chief priests

mocked him with the scribes and elders

and Pharisees, and said: Y ou saved

others and cannot save yourself.

Oh, you who are the king of Israel, come down
49.10 from the cross and we will believe you.

He trusts in God, let [God] rescue him

now if he wants him, hewho said | am

the Son of God. In the same way,

the robbers who were crucified
49.15 with him also heaped insults on him. From

the sixth hour darkness came over dl,

over dl the land until the ninth hour. At the

ninth hour, Jesus cried out

inaloud voice and said: Elai, Eloi,

Page 50
(Matthew 27:46-54)

lama sabachthani?, which means: God,
God, why have you forsaken me? Some of those
standing there heard [this] and said that
he was calling Elijah. And one of them went and took
50.05 a sponge and filled it with vinegar and put it
on astick and gaveit to him to drink.
And therest said: Leave him alone, let us see
if Elijah comes to save him. Jesus
cried out again in aloud voice and gave up
50.10 his spirit. And the curtain of the temple
was torn in two from top to bottom.
And the earth shook, the rocks split,
the tombs broke open, and the bodies of
many holy people who had died
50.15 were raised to life, and came out of the tombs
after his resurrection, and went into the
holy city and appeared to many people.
And the centurion and the others watching Jesus,
[when they saw] the earthquake which took place,



Page 51
(Matthew 27:54 = 51.01-02; John 19:31-36 = 51.03-)

were terrified and said: Surely heis

the Son of God. Asit was Friday,

the Jews, so that the body not remain

on the cross on Saturday since
51.05 Saturday was a holy day, asked

Pilate to have the knees broken

and [the bodies] taken away. The soldiers came

and broke the knees of the first man and

of the other crucified with him. And they came
51.10 to Jesus. When they saw he was

dead, they did not break his

knees, though one of the soldiers

pierced his side with a spear, and

blood and water came out. And a witness

51.15 saw it was true. Some of them saw that he said
it was true so that you may also believe.
These things happened so that

Page 52

(John 19:36-37 = 52.01-03; Matthew 27:55-61 = 52.04-)
the scripture would be fulfilled: Not one
of hisbones will be broken. And another
scripture says: he looked on the one who was
watching. Many women were there watching
52.05 from a distance who had followed Jesus
from Gdlilee, who were serving
him. Among them were Mary Magdaene
and Mary, the mother of James and Joses,
and the mother of Zebedee's
52.10 sons. Night fell. There came
arich man from Arimathea
named Joseph who had himsdlf become a disciple
of Jesus. This man went to Pilate
[and] asked for the body of Jesus. Then
52.15 Pilate ordered that the body be brought
[to him]. And Joseph took the body
and wrapped it in a clean cloth
and put it in anew tomb he had cut out
of arock and placed a big stone at the entrance
52.20 of the tomb [and] went away. And Mary
Magdaene and the other Mary were

Page 53
(John 09:01-08 = 53.03-)



53.05

53.10

53.15

53.20

Page 54

there sitting opposite the tomb.
Blind Sunday after Easter.
John.
At that time, as he went along, Jesus saw
aman blind from birth. His disciples
ask him and they say: Rabbi,
what sin did the parents of this
man commit that he was born blind. Jesus
answers. Neither this man nor his parents sinned.
[Itis] so that the work of God be displayed in him,
for | must do the works of the one
who has sent me aslong asit isday. Night
is coming when no one can work. While
| anintheworld, | am the light of the world.
This he said and spat on the ground and made some
mud from the saliva and washed [with] the mud
the eyes of the blindman. And he said to him:
Go wash in the Pool of Siloam,
which means Sent. He went and washed
and came back seeing. His family and

(John 09:08-16)

54.05

54.10

54.15

Page 55

those who had seen before

that he was blind said: Isn't this

the man who used to sit and beg? Some

said: It ishe. Others said:

He looks like him. He said: | am he.

They say to him: How were your eyes opened?
He replies and says: The man

they call Jesus made some mud and put it

on my eyes. And he said to me: Go to the

Pool of Siloam and wash. | went and

washed and could see. They say to him: Where
isthis man? He says. | don't know.

They brought to the Pharisees the man who had
previousy been blind. It was a Saturday on which
Jesus had made the mud and opened his eyes.
Again the Pharisees asked him how his eyes
were opened. He saysto them: He put mud

on my eyes and | washed and could see. Some
of the Pharisees say: This manis not

(John 09:16-19, 09:21-22)

from God for he does not keep



55.05

55.10

55.15

Page 56

Saturday [the Sabbath]. Others said:

How can asinner do miracles?

A division was among them.

They say to the blindman again:

What have you to say of the one

who opened your eyes? He says that

he was a prophet. The Jews did not believe
that he had been blind and could see

until they called hisfamily to have alook.
They asked them and said:

Is this your son whom you say

was born blind? How he can see now? We
don't know. Who opened his eyes? We don't
know. He knows. Ask him. Let him

speak for himsdlf. His family

said this because they were afraid

of the Jews, for the Jews had decided

that anyone who acknowledged

(John 09:22-29)

56.05

56.10

56.15

Page 57

[him as] Christ would be put out of

the synagogue. And thisiswhy his family
said: He knows. Ask him. And

a second time they asked the man

who had been blind. He says. Give glory
to God. We do not know

if thismanisasinner. They

answer and said: Whether he isa sinner or not
we don't know, but this we know,

that this man was blind and now

he can see. They say to him again: What
did he do? How did he open your eyes? He
answers: | have told you and you do not
listen. Why do you want to hear it again?
Do you want to become his disciples, too?
They were insulted and said:

You are hisdisciple. We are the disciples
of Moses. We have not heard

(John 09:29-35)

that God called Moses. [Asfor] this

man, we do not know where he comes from.
This man answers and says to them:

| am surprised at this, that you do not



57.05 know where he comes from and he opened my eyes.
| know that God does not listen
to sinners, but listens
to the godly man who does
hiswill. For it has

57.10 never been heard of that the eyes
of aman born blind have been opened.
If he were not from God, he could
never have done anything. They answer
and say to him: Y ou were born

57.15 wholly in sin. How dare you lecture us!
And they threw him out. And Jesus
heard that they had thrown him
out and found him ............

Page 58
(John 09:35-38)

Do you believe in the Son of

God? He answers and said:

Who are you, Lord, that | may believein

you? Jesus says to him: He is[the one] whom you
58.05 have seen and who has spoken to you. He said: |

believe, Lord, and | worship him.

Page 59

Page 60
(John 11:32-39)

that she was going to the tomb to mourn there.
And when Mary arrived where Jesus
was, she saw him and fell to his
feet and said to him: Lord, if you
60.05 had been here, my brother would not
have died. When Jesus saw her
weeping, he groaned. He asked her,
saying: Where have you buried
him? They say: Lord, come
60.10 and see. Jesus wept.
The Jews said: See how
he loved him! One of them said:
Could not he who opened the eyes
of the dead man keep this man
60.15 from dying? Jesus once more
went to the tomb. There was a cave



and there was a stone on it. Jesus

Page 61
(John 11:39-43)

says. Take away the stone. Martha,
the sister of the dead man,
saysto him: Lord, do not, for he
has been rotting for four days. Jesus
61.05 says: Did | not say that if
you believed, [you would seg] dl the glory
of God? They took away the
stone where the dead man was lying.
Jesus raised his eyes
61.10 and said: Father, | beg you
to hear me, though | know
that you aways hear me, [but | said thig]
for the benefit of the people standing here,
that they may believe that you sent
61.15 me. And saying this, he called
inaloud voice: Lazarus, come out.

7. Summary

The eighteenth-century Elbasan Gospel Manuscript, fifty-nine pages of biblical texts in a
southern Geg dialect of Albanian, written in an original aphabet, is of dgnificance to the
development of Albanian culture for a number of reasons. The work would seem to offer the
oldest example of an origina Albanian alphabet, i.e. the first attempt ever made to create a
writing system specifically designed for the Albanian language. The manuscript also contains the
first sizeable biblica trandations from Greek into Albanian as well as the earliest origina
Albanian prose text from the Orthodox milieu. Given the paucity of Albanian-language writing
in the eighteenth century, the Elbasan Gospel Manuscript is of significance both to the
development of early Albanian literature and to our knowledge of the Albanian language in that
period.

Evidence would seem to indicate that the Elbasan Gospel Manuscript was the work of
Gregory of Durrés (d. 1772), remembered as one of the most learned men of his age. His
Albanian-language Bible trandations have long been considered lost. The author's invention of
an original alphabet, his careful avoidance of foreign loanwords throughout the text, and possibly
his conscious utilization of a supra-regiona dialect are also of significance. They offer sufficient
proof that a spirit of nationa awareness existed among the much-oppressed and vastly under-
developed Albanians over a century before the Albanian national movement began to take form.
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